
book is written astrally and must be read not between the lines, bub within 
the words, and that only he who thus reads will get much out of it.

lh e  daily papers are talking a great deal of claims made by certain 
inventors as to transmitting light by wire. Sensitized photographic plates 
are used, instead of ordinary telephone plates. One of these plates has 
been placed in front of an aperture through which an image has been 
cast, and this image has been forwarded, like a telephonic message, from one 
end of a wire to its other end, and seen on another plate at the later point. 
This is called telephotography, and its results cannot be overestimated. Ex
periments are also being carried on with a view to abolishing the use of lamps 
in electric lighting. If they are successful, the place lit up will be filled- 
with a soft phosphorescent glow, of any desired shade or tint. The source 
from whence the light emanates will be imperceptible. These things have 
all a Theosophic importance, though at first it may not seem so. H.P.B. 
says repeatedly that before the close of the century discoveries will be made 
that will corroborate iu a remarkable manner many o fthe  truths revealed 
through our Society. And it is shrewdly suspected by some that the corro
boration will not be altogether through the instrumentality of arcbaelogy, 
but at least partly by means of materialistic investigation itself. The Apho
risms of Patanjali as to the hindering of the modifications of the thinking 
principle, the soul taking 011 the form of the thing perceived, the Yogi 
being in the state of a spectator without a spectacle, at the time of Yoga, 
become wonderfully significant when we think that the hearing and seeing 
apparati simply take on the vibration of the thing perceived, and that 
the same vibration is set up in the molecules of the brain.

An interesting clipping is headed, “ Can Man change the Climate ?” 
and says: ‘ Ihe fact that man has been able to produce many great changes
on the face of the earth is a tribute to his industry and ingenuity. But 
it is possible that he is bringing about effects of equal importance, without 
intending them. This reflection is suggested by a recent article of Dr. J. E. 
Taylor on the question whether the British climate is changing. * * * * 
it must be remembered that he (man) is dealing continually with giant 
powers of Nature, which are so delicately balanced that a mere touch, as it 
were, suffices sometimes to set them operating in a new way.”

I t  is said in substance that Prof. E. W. Scripture, the new Professor cf 
syc o ogy at Yale College, proposes getting up a temperature map of the
o y , t  at he has perfected an instrum ent which, when passed over the body, 

registers the variation in temperature ; that it has been found that, if a bit 
ot cold iron is passed over the surface of the hand, some spots will be found 
to respond with a sensation of cold, some will not. Palmists know how 
magnetic currents vary in different parts of the hand, producing sensations
o 1 eat and cold, and how these currents correspond to, and are influenced 
by, certain planets, odd as it may seem to the incredulous.

One of^the last papers to come into the fold of those who talk of 
Mysticism is The Neiv York Times. In  its issue of the 4r,h instant, it has 

three articles of this class, one of them an editorial, and, mirabile dicta, it

p k i t T  SneerS, n°r fr°m itS S0rene height °f Certitude> condescendingly ex-
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OLD D IA R Y  LEAVES .

Chapter. IX .

AT the adjourned meeting, on the evening of September 18th (1875), 
Mr. Felt continued from the previous meeting, September 8th, the 

in teresting description of his discoveries, which he illustrated  by a 
num ber of colored diagrams. Some persons present thought they saw 
light quivering over the geometrical figures, but I  incline to the belief 
th a t th is  was due to auto-suggestion, in part, and partly  to w hat Felt 
said about the ir magical properties.* Certainly, I  saw nothing of an 
occult nature  nor did the others present, save a very inconsiderable 
minority. The lecture finished, the order of the day was taken up ; I  
acting as Chairman, and Mr. C. Sotheran as Secretary. The Minute 
Book says :—

“ The Committee on Preamble and Bye-laws reported progress, and Mr. 
De Lara read a paper which he had been requested to write for the Com
mittee.

“ A t the suggestion of the Committee it was, upon motion,
“ Resolved, that the name of the Society bo ‘ The Theosophical So

ciety.’ ” ____________________________________________
* T h e fo llow ing im p o rta n t d ra f t  of a  l e t te r  signed b y  M r. F e lt  w as found  by 

Col. O lco tt a s  h e  w as on th e  p o in t of leav in g  fo r  C alcutta. Col. O lco tt can n o t r e 
m em b er w h e th e r  th e  le t te r  w as se n t fo r p u b lica tio n  or not, b u t inclines to  th e  la t te r  
opin ion . T he  im p o rtan ce  of th e  do cu m en t lies in  the  fa c t th a t  in  it, M r. F e lt  u n re 
se rved ly  affirm s th e  ex is tence  of e lem en ta l sp ir its , his acq u ired  con tro l over th em , 
th e ir  effect upon  an im als an d  th e ir  re la tio n s  w ith  hum an ity . T he au th o r  of “ Old 
D iary  L e a v e s ” th in k s  th e  s ta te m e n ts  as to  th e  influence of th e  E g y p tian  geom etrical 
d raw in g s upon  Mr. F e l t’s h e a re rs  ex ag gera ted , y e t re stin g  upon fa c ts  to th e  ex ten t 
described  in  th e  te x t  o f th e  fo rego ing  c h a p te r . The w ould-be teach e rs  who d id  no t 
com e to  lea rn , a s  M r. F e lt d escribes th em , w ere th e  S p iritu a lis t m em bers whose 
o rthodoxy  w as unshakeab le .

S. V. E .

N ew  Y o rk , J u n e  19,1878.
To t h e  E d i t o r  o f  t h e  “  L o n d o n  S p i r i t u a l i s t .”

My a tte n tio n  has b u t ju s t  now been called  to  ce rta in  a rtic le s , published  in  your 
c ity , an d  one of them  in  y o u r p ap e r, w hich  reflec t upon s ta te m e n ts  m ade by friends 
of m ine, re sp ec tin g  th e  “ T heosophical S ocie ty  ” and  m yself. One o r m ore of the



The chair appointed the Rev. Mr. W iggin and Mr. Sotheran a Commit
tee to select suitable meeting rooms ; and then several new members 
were nominated and, upon motion, it was

“ Resolved, that these persons be added to the list of founders/'
A fter which the m eeting adjourned, subject to the call of the chair. 

The report is signed by me as Chairman and by Dr. John Storer Cobb, 
for C. Sotheran, Secretaiy.

The choice of a name for the Society was, of course, a question for 
grave discussion in Committee. Several were suggested, among them, 
if I  recollect aright, the Egyptological, the Herm etic, tho Rosicrucian, 
etc., bu t none seemed ju st the thing. A t last, in tu rn ing  over the leaves 
of the  Dictionary, one of us came across the word Theosophy,” where
upon, after discussion, we unanimously agreed th a t th a t was the best of
w r ite r s  q u es tio n  w h e th e r such a  perso n  as m y se lf  a c tu a lly  ex is ts , o r is b u t “ th e  
c re a tio n  of th e  b ra ins of M m e, B lav a tsk y  a n d  o th e rs .’* H av in g  v ery  li t t le  in  com m on 
w ith  th e  pub lic  w hich  su p p o rts  y o u r  p ap e r, I  seldom  see it, an d  w ould  p e rh ap s  never 
h a v e  kn o w n  of th ese  s ta te m e n ts , if  th e y  h a d  n o t been p o in ted  ou t to  me. I  am  e n 
g a g e d  in  m a th e m a tic a l p u rsu its , an d  ta k e  li t t le  o r no in te re s t  in  a n y th in g  th a t  c a n 
n o t be  e x a c tly  d e m o n s tra te d , fo r  w h ich  reaso n  S p ir itu a lis ts  a n d  m yse lf h av e  very 
few  b o n d s of sy m p a th y . I  h av e  so l i t t le  f a i th  in th e ir  so-called m a n ife s ta tio n s  th a t  
I  h av e  lo n g  since g iven u p  t r y in g  to  keep  tra c k  of them .

T h e  T heosophical S ocie ty  w as s ta r te d  u n d e r  tho  m is ta k e n  im p re ss io n  th a t  a  
f r a te r n i ty  of th a t  k in d  could be  ra n  on th e  m od ern  m u tu a l a d m ira tio n  p lan  fo r  th e  
b e n e f it o f th e  new sp ap ers , b u t  v e ry  soon e v e ry th in g  w as in confusion . T h ere  w ore 
n o  d e g re e s  of m em bersh ip , n o r  g ra d e s , b u t a ll w ere eq u a l. M ost m em b ers a p p a re n t
ly  cam e to  teach , r a th e r  th a n  to  lea rn , an d  th e ir  view s w ore th o ro u g h ly  v e n tila te d  on 
th e  s t r e e t  co rners. T he p ro p r ie ty  of m a k in g  d ifferen t d eg rees  w as a t  once a p p a re n t  
to  th e  re a l T heosoph is ts , an d  th e  abso lu te  necessity  of fo rm in g  th e  Society  in to  a  
s e c re t  b o d y . T h is reo rg a n iz a tio n  in to  a  se c re t soc iety , em b rac in g  d iffe ren t deg rees, 
h a v in g  b een  accom plished, all s ta te m e n ts  of w lia t has t r a n s p ire d  since th e  m em b ers 
w e re  so b o u n d  in  secrecy , a re  of co u rse  to  be v iew ed  w ith  su sp ic io n , as, even  if  such  
s ta te m e n ts  w ere  tru e , th in g s  m ay  hav e  b een  done in  th e  p re sen c e  of th e  I l l u m i n a t i ,  
of w h ich  m an y  ex -m em bers an d  n o v itia te s  h ad  no know ledge. Of m y ow n a c ts  in 
a n d  o u t of th e  society , b e fo re  th is  bond  of sccresy , I  am  a t  l ib e r ty  to  speak , b u t of 
m y  do ings o r th e  doing of o th e rs  since th a t  tim e , I have  no  r ig h t  to  give ev idence. 
M r. O lc o tt’s s ta te m e n t a b o u t m y  e x p e r im e n ts  w ith  e lem en ta l o r  e le m e n ta ry  sp irits , 
in  h is  in a u g u ra l add ress, w as m ad e  w ith o u t c o n su lta tio n  w ith  m e o r m y  consen t, an d  
w as n o t  know n to  m e u n til too long  a f te r  its  a p p e a ra n c e  fo r  m e to  p ro te s t. A lthough  
su b s ta n tia l ly  tru e , I  looked upon  i t  as p re m a tu re , an d  as so m e th in g  th a t  should have 
b e e n  k e p t  w ith in  th e  k n ow ledge of th e  S ociety .

T h a t  th e se  so-called e lem en ta ls  o r in te rm e d ia te s , o r  e le m e n ta ry  o r o rig ina l 
s p ir i ts  w ere  c re a tu re s  t h a t  a c tu a lly  ex isted , I  w as conv inced  th ro u g h  m y in v e s tig a 
tio n s  in  E g y p tia n  archaeology. W hile w ork in g  a t  d raw in g s  of sev era l E g y p tian  
Z o d iacs, in th e  endeav o u r to  a r r iv e  a t  th e ir  m a th e m a tic a l co rre sp o n d en ces , I  had  n o 
tic e d  th a t  v e ry  curious an d  u n acco u n tab le  effects w ere  so m etim es p roduced . Mv 
f a m ily  obse rv ed  th a t  a t  c e r ta in  tim es a p e t  te r r ie r  dog and  a  M altese  ca t, w h ich  had  
b een  b ro u g h t up  to g e th e r  an d  w ere  in th e  h a b it of f re q u e n tin g  m y s tu d y  and  s le ep 
in g  on  th e  foo t of m y bed, w ere  ac tin g  very  stra n g e ly , a n d  a t  la s t called m y a t t e n 
tio n  to  i t .  I  th e n  n o ticed  th a t  w hen  I  com m enced  c e r ta in  in v es tig a tio n s  th e  c a t 
w o u ld  f irs t  a p p e a r  to  be u n easy  a n d  th e  dog  fo r  a  sh o rt t im e  w ou ld  t r y  to  q u ie t h im , 
b u t  sh o r tly  th e  dog w ould  also  seem  to  be in  d read  of so m e th in g  h ap p en in g . I t  w as 
as th o u g h  th e  p e rcep tio n s  of th e  c a t w ere  m o re  acu te , a n d  th e y  w ould  bo th  th e n  in 
s is t  on b e in g  le t ou t of th e  room , try in g  to  g e t ou t th e m se lv e s  by  ru n n in g  a g a in s t 
t h e  g la ss  w indow s. B e ing  re lea se d  th ey  would stop  o u tsid e  an d  m ew and  b a rk  as 
th o u g h  ca llin g  to  m e to  com e ou t. T h is b eh av io u r w as re p e a te d  un til 1 w as forced 
to  th e  conclusion  a t  la s t th a t  th e y  w ere  su scep tib le  to  in fluences n o t p ercep tib le  to  
me.

I  su p p o sed  a t  firs t th a t  th e  h ideous re p re se n ta tio n s  011 th e  Z odiacs, &c., w ere  
“ v a in  im ag in a tio n s  of a  d is tem p ered  b ra in ,” b u t a f te rw a rd s  th o u g h t th a \  th ey  w ero 
con v en tio n a l re p re se n ta tio n s  of n a tu ra l ob jec ts . A fte r  s tu d y in g  these  effects 011 th e  
an im a ls , I  reflec ted  th a t  as th e  sp e c tru m  gives rays, w hich though  to  o u r unaid ed

a l l ; since it both expressed the esoteric tru th  we wished to reach ahd 
covered the ground of F e lt’s methods of occult scientific research. Some 
stupid story has gone about that, while the Committee were sitting, a 
strange H indu walked into the room, threw a sealed packet upon the 
table and walked out again, or vanished, or something of the s o r t ; the  
packet, when opened, being found to contain a complete draft of a Con
stitu tion  and Bye-laws for the Society, which we a t once adopted. This 
is sheer nonsense ; nothing w hatever of the sort occurred, and the fable 
was doubtless fabricated by a sensational “ space-w riter” on some 
American newspaper. Several sim ilarly absurd yarns have been set 
afloat about us by those inventive gentry, from tim e to time ; some of 
them very funny, some weird, some too childishly improbable to be

s ig h t inv isib le , h ad  been  d ec la red  by  e m in e n t sc ien tis ts  to  b e  capab le  of su p p o rtin g  
a n o th e r  c rea tio n  th a n  th e  one to  us ob jec tive , and th a t  th is  c re a tio n  w ould  p ro b ab ly  
also  be inv isib le , (Z o llner’s th eo ry ), th is  phenom enon  w as one of its  m an ifesta tio n s. 
A s th ese  in v isib le  ra y s  cou ld  be  m ad e  a p p a re n t by ch em ical m ean s , an d  as inv isib le  
chem ica l im ages could be re p ro d u c ed , I  com m enced a  se rie s  of ex p e rim en ts  to  see i f  
th is  inv isib le  c rea tio n  or th e  in fluences ex erted  by i t  w ou ld  be th e re b y  affected . I  
th e n  b eg an  to  u n d e rs ta n d  an d  a p p re c ia te  m any  th in g s  in  m y  E g y p tian  re sea rch es  
th a t  h ad  b een  in co m p reh en sib le  before . A s a  re su lt I  h av e  becom e sa tisfied  th a t  
th e se  Z od iacal an d  o th e r  d raw in g s  a re  re p re se n ta tio n s  of ty p e s  in  th is  inv isib le  
c re a tio n  d e lin e a te d  in  a  m o re  o r less p re c ise  m anner, a n d  in te rsp e rse d  w ith  im ages 
of n a tu ra l  o b jec ts  m ore o r  less c o n v en tio n a lly  draw n. I  d isc o v ered  th a t  th e se  a p 
p ea ran ces  w ere  in te llig en ces , a n d  th a t  w hile  som e seem ed  to  be m alev o len t a n d  
d read ed  by th e  an im als , o th e rs  011 th e  c o n tra ry  w ere n o t obnoxious to  th em , b u t  on  
th e  c o n tra ry  th e y  seem ed to  like th e m  an d  to  be satisfied  w h en  th e y  w ere  abou t.

I  w as led  to  believe th a t  th e y  fo rm ed  a  se ries of c re a tu re s  in  a  sy s tem  of evo lu
tion  ru n n in g  from  in a n im a te  n a tu re  th ro u g h  th e  an im a l k in g d o m  to  m an , i ts  h ig h e s t  
d e v e lo p m e n t: th a t  the}^ w ere  in te llig en ces  capable of b e in g  m ore o r less p e rfe c tly  
c o n tro lle d , as m an w as m o re  o r  less th o ro u g h ly  acq u a in ted  w ith  th em , an d  as h e  w as 
ab le  to im p ress th em  as b e in g  h ig h e r  or lo w er in  th e  scale o f c rea tio n , o r a s  h e  w as 
m o re  o r less in  h a rm o n y  w ith  n a tu re  or n a tu r e ’s w orks. R e cen t resea rch es show ing  
th a t  p la n ts  possess senses in  g r e a te r  or le ss  p erfec tion , h av e  convinced  m e th a t  th is  
sy s tem  can  be s till fu r th e r  ex ten d ed . P u r i ty  of m in d  a n d  body , I  found  to  be v e ry  
po w erfu l, an d  sm oking  an d  ch ew in g  tobacco  and o th e r  f ilth y  h ab its , I  observed  to  be 
especia lly  d is ta s te fu l to  th em .

I  sa tisfied  m yse lf th a t  th e  E g y p tia n s  h a d  used th ese  ap p ea ran ces  in  th e ir  in i t ia 
tio n s ; in  fa c t, I  th in k  I  h a v e  e s ta b lish e d  th is  beyond  q u estion . M y o rig in a l id ea  
w as to  in tro d u c e  in to  th e  M asonic f r a te rn i ty  a  form  of in itia tio n s  such as p rev a iled  
am ong  th e  a n c ien t E g y p tia n s , a n d  tr ie d  to  do so, b u t fin d in g  th a t  on ly  m en  p u re  in  
m in d  and  body  could co n tro l th e se  app earan ces , I  decided  th a t  I  w ould h ave  to  find 
o th e rs  th a n  m y  w h isk y -so ak ed  a n d  tobacco-sodden co u n try m en , liv ing  in  an  a tm o s
p h e re  of f ra u d  an d  t r ic k e ry , to  a c t in th a t  d irection . I  fo u n d  th a t  w h en  th e se  a p 
p ea ran ces , or e lem en ta ls  cou ld  n o t be k e p t in  p e rfe c t co n tro l, th e y  g rew  m alicious, 
a n d  desp isin g  m en  w hom  th e ir  cu n n in g  ta u g h t th em  m u s t b e  debased , th e y  becam e 
d an g ero u s, a n d  capab le  of in f lic tin g  dam age an d  harm .

W ith  one of th e  m em b ers of th e  S ociety , a legal g e n tle m a n  of a  m a th e m a tic a l 
tu rn  of m ind , I  accom plished  th e  follow ing, a f te r  th e  m a n n e r  of C ornelius A grip p a , 
w ho c la im ed  fo r  h im se lf a n d  T rith e m u s, th a t  “ a t  a  g re a t d is tan c e , i t  is possible w ith o u t 
a n y  d o u b t to  influence a n o th e r  p e rso n  sp ir itu a lly , even w h en  th e ir  p o sitio n  a n d  th e  
d is ta n c e  is unknow n .” B e  O c c u l t a  P h i l . — l ib .  I l l ,  p . 3. S evera l tim es, ju s t  b efo re  
m e e tin g  m e, h e  o b se rv ed  a  b r ig h t  l i g h t ; a n d  a t  la s t cam e to  connect th is  l ig h t w ith  
m y  com ing  a n d  q u estioned  m e ab o u t it. I  to ld  h im  to  n o tice  th e  h o u r an d  m in u te  
a t  w hich  th e se  lig h ts  w ould  be seen , and  w hen  I  m e t h im  a f te rw a rd s  I  w ould  te ll  
h im  th e  ex a c t tim e . I  d id  th is  30 o r 40 tim es  before h is  n a tu ra lly  skep tica l m in d  w as 
th o ro u g h ly  convinced. T hese  lig h ts  ap p ea red  to  h im  a t  d iffe ren t tim es of th e  d ay , 
w h e re v e r  h e  h ap p en ed  to  be, in  N ew  Y o rk  or B rooklyn, a n d  w e a rra n g e d  th a t ,  in  
each  case, ab o u t tw o h o u rs  fro m  th a t  tim e  I  should m ee t a t  h is office.

T hese  phen o m en a  d iffer e ssen tia lly  fro m  any  m esm eric , m agnetic , o r  so -called  
sp ir itu a l m a n ife s ta tio n s  th a t  I  am  acq u a in ted  w ith , an d  a re  n o t re fe rab le  th e re to  5 
th is  g e n tle m a n  h as  n e v e r  been  influenced  by m e iu  e ith e r  of th e se  w ays.



w orth  even reading, but all misleading. An old journalist myself, I cared 
too little  for such canards to take the least notice of them. W hile they 
create  tem porary confusion and misconceptions, in the long run  they do 
110 harm .

As regards the drafting of the original ]jye-la>vs, we took much 
pains and drew up as good a set as any society could desire. The 
R ules of various corporate bodies were examined, bu t those of 
th e  American Geographical and Statistical Society and the Ame
rican  Institu te  were thought by us to be as good models as any to 
follow. All prelim inaries being settled, we obtained permission from 
Mrs. B ritten  th a t the next meeting should be held a t her private resi
dence (no H all having as yet been taken) and I issued (011 post-cards) 
tlie following notice :

Once he came to ni)r house, in the suburbs of this city, and examined some 
Kabbalistic drawings upon which I was working, with one of which he was much im
pressed. After leaving he saw, in bright day light, in the cars, an appearance of a 
curious kind of animal, of which he then made a sketch from memory. He was so 
impressed wrJth the circumstance and the vividness of the apparition, that lie went 
a t once to one of the illuminati of the Society, and showed his drawing. He was 
informed that though apparently an ideal figure, it was really a so-called 
elem ental spirit, which was represented by the Egyptians as next in the order of pro
gression to a certain reptile, which was the figure he had seen at myjhouse, aud that 
it was employed by the Egyptians in making their Zodiacs, at initiations, &c., &c. He 
then returned to me, and without comment I showed him a drawing of the very 
figure seen by him, whereupon he told me tha t he had seen it aud under what c ir
cumstances and produced his sketch. He was then convinced tha t 1 foresaw that 
he -would see this appearance after having been impressed by my Kabbalistic drawing.

These phenomena are clearly not referable to any familiar form of manifesta
tions.

At one of my lectures before the Theosophical Society, at which all decrees 
of members were present, lights were seen by the illuminati passing to and from one 
of my drawings, although they stood in the glare of several gas lights, a dark cloud 
was observed to settle upon it by others, and other phenomena, such as the appa
ren t change of the Zodiacal figures into other forms or elemental representations, 
were observed.

Certain members of lower degree were impressed with a feeling of dread, as 
though something awful w^ere about to happen; most of the probationers were ren 
dered uncomfortable or uneasy ; some became hypercritical and abusive; several of 
the novitiates left the room ; and Mme. Blavatsky, who had seen unpleasant effects 
follow somewhat similar phenomena in the East, requested me to turn  the drawings 
and change the subject. If  there had previously been any doubt, the absolute 
necessity of forming the society into degrees was then apparent, and I have never 
since m et others than the illum inati of the society, with similar manifestations.

The unfriendly tone of the article above referred to was entirely uncalled for, 
and there was 110 boasting on the part of any of the members in their remarks. 
Being a secret society we could not in any manner retaliate until permission to do so 
was given. Having now received permission, I here publicly state tha t 1 have lately 
performed what I agreed to do, and, unless the Council forbids, I  hereby give per
mission to such of the illum inati as have seen it, to come forward, if they choose and 
bear evidence of *he fact. ’

I  do not know if you will think this worth the space it will occupy in your 
columns, but think thafc it is but just, after keeping an absolute silence for more 
than  two years, I should now be heard in this matter. Modern Spiritualism need 
not weep with Alexander, for there is another world for it to discover and conquer

G eo rge  H , F b l t ,

Gbe Gbeosopbtcal Society.
New York, October 13th, 1875.

The Committee ou Bye-Laics having completed its work, a meeting of 
Lhe Theosophical Bociety will be held at the private residence, No. 206 West 
3$th St., 0)1 Saturday, October 1 Qth, 1875, at 8 p. m., to organize and 
elect officers. I f  Mr. Felt should, be in town, he will continue his intense
ly interesting account of his Egyptological discoveries. Under the Bye-Laius 
proposed, new members cannot be elected until after thirty days consideration 
of their application. A fu ll attendance at this preliminary meeting is, there
fore, desirable.

Tlie undersigned issues this call in compliance with the order adopted 
by the meeting of September Ydth ultimo.

( Signed) H E N R Y  S. OLCOTT, President, pro. tem.

The copy of the original post-card sent by post by Sotheran to 
H . P. B., 1 have framed, a t “ G ulistan,” and my own copy is also in my 
possession.

Our Minute Book records the following persons as present a t this 
m eeting in question :

“ Mme. Blavatsky, Mrs. E. H. Britten, Henry S. Olcott, Henry J. Newton, 
Chas. Sotheran, W. Q. Judge, J. Hyslop, Dr. Atkinson, Dr. H. Carlos, Dr. 
Simmons, Tudor Horton, Dr. Britten, C. C. Massey, John Storer Cobb, W. L. 
Alden, Edwin S. Ralphs, Herbert D. Monachesi, and Francisco Agramonte.

“ On behalf of the Committee ̂ 011 Preamble and Bye-Laws, the Preamble 
was read by the chair, and the Bye-Laws by Mr. Chas. Sotheran.”

Mr. Massey was then introduced by the chair and made some re 
m arks ; after which he was obliged to hurry away to the steamer, on 
which he was to sail for England.

Discussion ensued and various motions were made on the adoption 
of th e  Bye-Lavvs ; the final resu lt being th a t the d ra ft subm itted by the 
Committee was laid on the table and ordered printed. The meeting 
then  adjourned. H. S. Olcott was Chairman and J . S. Cobb Secretary 
of th e  meeting.

The next prelim inary m eeting was held a t the same place on the 
30th October. The Committee on rooms having reported, M ott Memo
rial H all, 64, Madison Avenue, (a few doors only from our recently pu r
chased New York H eadquarters) was selected as the Society’s meeting- 
place. The By e-Laws were read, discussed and finally adopted, bu t w ith 
the  proviso th a t the Pream ble should be revised by H. S. Olcott, C. 
Sotheran and J . S. Cobb, and then published as the  Pream ble of the 
Society.

V oting for officers was next proceeded w ith ; Tudor Horton and 
D r. W . H . Atkinson being appointed tellers of the Election. The resu lt 
was announced by Mr. Horton as follows :



President, H e n r y  S .  O l c o t t  ; Vice-Presidents, Du. S. P a n c o a s t  a n d

G. H. F e l t  ; Corresponding Secretary, M m e . IJ . P .  B l a v a t s k y  ; Tlecording 
Secretary, J o h n  S t o k e r  Cohb ; Treasurer, H e n r v  J. N e w t o n  ; Librarian, 
C h a r l e s  S o t h e r a n  ; Councillors, R e v . J. H. W i g g i n , R .  B .  W e s t b r o o k , 

LL.D ., M r s . E m m a  H a r d in g  e B r i t t e n , C. E .  S im m o n s , m . d ., a n d  H e r b e r t  

D. M o n a c h e s i ; Counsel to the Society, W i l l ia m  Q. J u d g e .

The meeting then adjourned over to the 17th November, 1875, when 
the perfected Pream ble would be reported, the President E lect deliver 
h is Inaugural Address, and the Society be thus fully constituted.

On the evening designated, the  Society m et in its own hired  room ; 
the m inutes of the previous m eeting were read and approved ; the P re 
sident’s Inaugural Address was delivered and ordered prin ted  ; upon Mr. 
N ew ton’s motion, thanks were voted to the P re s id e n t; and the Society, 
now constitutionally organized, adjourned over to the 15th December.

Thus the Theosophical Society, first conceived of* on the  8th 
Septem ber and constitutionally perfected on the 17th November, 1875, 
after a gestatory period of seventy days, came into being and started  on* 
its marvellous career of altru istic  endeavour per august a Ojd augusta. 
Inadvertently , in our first published document, the Preamble and Bye- 
Laivs of the Theosophical Society, the  30th October was given as the date 
of organisation, whereas, as seen above, it should properly have been 
November 17, 1875.

The foregoing narrative of the origin and b irth  of the Society is 
very prosaic and lacks all the sensational and im aginative features which 
have sometimes been ascribed to the  event. I t  has, however, the m erit 
of being historically e x a c t; for, as I am w riting  history and not ro
mance, I  have stuck to the  evidences of our certificated records and can 
prove every point. W ith  an exaggeration of supposed loyalty which 
has bred injustice, as bigotry invariably does, m any persons have been 
repeating  to the echo the incorrect statem ent th a t H. P. B., and she 
alone, founded the Theosophical S ocie ty ; w hat her colleagues did was 
less th an  nothing. Similarly, there  are thousands of w orthy people who 
im agine th a t the responsible E ditor of the Times w rites all the articles. 
The fact is th a t she herself vigorously repudiated the  idea when put 
forw ard  by Mr. J. L. O’Sullivan, in  1878. She says—answ ering a caustic 
c r i t ic :

“ W ith crushing irony he speaks of us as ‘ our teachers.’ Now I  re
member having distinctly stated in a previous letter that we (she and I) 
have not offered ourselves as teachers, but, on the contrary, decline any such 
office—whatever may be the superlative panegyric of my esteemed friend, 
Mr. O’Sullivan, who not only sees in me a ‘Buddhist priestess’ (!) bnt, without, 
a shadow of ivarrant of fact, credits me with the foundation of the Theosophical 
Society and its B r a n c h e s [L etter of H. P. Blavatsky, in the Spiritualist of 
March 22,1878].

- H . P . B. was quite wonderful c^ m g h  as she actually was w ithout 
th e  fulsome praise th a t has been lavished upon h e r ; and the  a ttem pt to

read into her every word and action an occult value will only recoil upon 
its authors, by the inflexible general law of action and reaction, observ
able in N ature. H er devotees ignore tlie fact, th a t the more prevision
ary power and infallible insight they ascribe to her, the more mercilessly 
will men hold her accountable for her every action, her mistakes in 
judgm ent, inaccuracies in statem ent, and other foibles which, in an 
ordinary, i.e ., an uninspired person, are often only mildly blamed 
because recognized as proofs of hum an infirmity. I t is a most unfriend
ly act to try  to make her a being above humanity, w ithout a weakness, 
spot or blemish, for her w ritten  public record, let alone her private corres
pondence, proves the th ing  impossible. Only to-day, I found a le tter of 
hers, to me, vehemently asserting th a t “ Poor Brown” was “ the best of 
men and Theosophists,” and w arning me against doing or saying any
thing th a t m ight h u rt his feelings or dampen his sincere ardor for our 
Society. Seeing how things turned out ; w hat a wretched failure Brown 
was in the T. S. ; and how low he stooped to please the Romish priests, 
in one of whose monasteries he now is —does this look like infallibility ; 
or simply m isjudgm ent of character, hence the evidence of her hum anity? 
W ell m ight she have adopted as her motto, Marechal V illars’ pregnant 
saying to Louis X IV , “ Defend me from my friends; I  can defend 
myself from my enemies.” Those who speak the tru th  about H. P. B. 
are her only true friends ; for only when all is told, will her greatness 
be disclosed.

Though my Inaugural Address was applauded by my audience, and 
Mr. Newton, the orthodox Spiritualist, joined with Mr. Thomas Free
thinker, and the  Rev. Mr. W estbrook, to get a vote th a t it be printed 
and stereotyped—a good proof th a t they did not think its views and 
tone unreasonable—yet it reads a b it foolish after seventeen years of 
hard experience. A good deal of its forecast of results has been 
verified, much of it falsified. W hat we counted on as its sound ex
perim ental basis, riz.. F e lt’s demonstration of the existence of the 
Elemental races, proved a complete and mortifying disappointment. 
W hatever he may have done by him self in th a t direction, he 
showed us nothing, not even the tip end of the tail of the. tiniest 
Nature-spirit.' He left us to be mocked by the Spiritualist and every 
other class of sceptic. He was a man of extraordinary acquire
ments and had made w hat seemed a rem arkable discovery. So probable, 
indeed, did i t  appear th a t—as I have above stated—Mr. Bouton, an ex
perienced m erchant, risked a very heavy sum on the speculation of get
ting out his book. For my part, I believe he had done w hat he claimed 
and tha t, if he had but systematically followed up his beginnings, his 
name would have been among the most renowned of our epoch. Having 
so often seen H. P. B. employ the Elementals to do phenomena, 
Signor B. do the same on several occasions, and my mysterious stranger 
show me them  in my own rooms, w hat was easier than for me to believe 
tha t Felt could do likew ise; especially when H. P. B. assured me th a t he 
could F So, w ith the tem erity  of a born pioneer and the zeal of a con



genital optim ist and enthusiast, I  gave rein to my imagination and de
picted, in my Address, w hat was likely to resu lt if F e lt’s promise was 
m ade good. Luckily for me, I  pu t in the “ if” ; and it m ight have been 
b e tte r if it had been printed thus—IF . On the plea of his pecuniary 
necessities, he got out of T reasurer Newton $100 to defray the costs of 
th e  promised experiments, but brought us no Elementals. In  the Coun
cil m eeting of March 29, 1876, a le tte r from him was read, in which he 
sta ted  th a t “ he was prepared to fulfil his promise to lecture before the 
Society upon the Kabbalah, and giving an outline of the different depart
m ents into which he would divide his subject.”

W hereupon, Mr. Monachesi moved a Resolution, which was passed,
th a t

“ The Secretary be instructed to have printed and circulated among the 
Fellows of the Society, either the letter of V. P. Felt, or a syllabus which 
Fellow Felt and himself would prepare.” [Extract, “ Minutes of the Council of 
the T. S.,” p. 15].

The C ircular was issued, and helped somewhat to lessen the feeling 
of resentm ent th a t prevailed against Mr. Felt for his breach of promise. 
H e actually delivered his second lecture on the 21st June, bu t then he 
again  failed us, and I  find tha t, in the Council m eeting on the 11th 
October, on T reasurer Newton’s motion, a Resolution was adopted, in 
s truc ting  Mr. Judge, the Society’s Counsel, to demand th a t he should 
fulfil h is legal obligation a t an early date. B ut he never did. Finally, 
he w ent out of the Society ; and having thus proved th a t nothing was 
to be expected of him of th a t which had been promised, a num ber of 
persons also vanished from the Society, and left us others, who were not 
m ere sensation-seekers, to toil on as best we m ight.

And it was toil as all who were at all active in those days, very well 
recollect. Our object was to learn, experim entally, w hatever was possi
ble about the constitution of man, his intelligence, and his place in 
nature. Especially Mind, active as w ill, was a great problem  for us. 
The E astern  magus uses it, the W estern  m esm erist and psychopath 
em ploy i t ; one man developes it, and becomes a hero, another p a ra 
lyses it, and becomes a sp irit medium. To its  resistless sway the 
beings of all kingdoms and various planes of m atter are obedient, 
and when imagination is simultaneously active, it  creates, by giving 
objectivity  to just-form ed mind-images. So, though F elt had defaulted, 
and we could count on no sailing on smooth tides, yet we had still many 
fields left for research, and we explored them  a little . The old records 
show th a t we tested mediums, tried  experim ents in psychometry, thought- 
reading and mesmerism, and wrote and listened to papers. B ut we 
made slow progress for, though we all, by tac it consent, pu t the best 
face upon it, every one of us was secretly discouraged by F e lt’s fiasco 
and there  seemed no chance of finding a su b s titu te : the  rain-m aker, 
Signor B., had been driven away by H. P. B., a fte r his futile a ttem pt to 
create a breach between her and m yself; my sw arthy, elemental-summon- 
ing visitor did not show his face a g a in ; and H. P. B., upon whose

help everybody had—as we thought—not unreasonably counted, refused 
to do the slightest phenomenon a t our meetings. So the  membership 
dwindled by degrees un til, a t the end of a year or so, there survived the 
follow ing: the form of a good organization, sound and strong in its p la t
form ; a clangorous notoriety ; a few, more or less indolent, members ; 
and an indestructible focus of v itality  in the quenchless enthusiasm of 
the two friends and co-pupils, the Russian woman and American m a n ; 
who were in deadly e a rn e s t; who never for a moment harbored a doubt 
as to the existence of th e ir Masters, the excellence of th e ir  delegated work, 
or the u ltim ate complete success th a t would crown it. Judge was a 
loyal friend and willing helper, but he was so very much our junior, 
th a t we could not regard him as an equal th ird  party . He was more 
like the youngest son in a family. Many an evening after we had estab
lished our residential H eadquarters, when our visitors had gone and
H. P. B. and I stopped in the Library-room for a parting  smoke and 
chat, have we laughed to th ink  how few we could count upon to stand 
by us th rough everything. The fair speeches and smiles of the even- 
ing’s guests would be recalled, and the  selfishness they were meant to 
mask detected. The one th in g  we felt more and more as time went on, 
was th a t we two could absolutely depend upon each other for Theosophy, 
though the sky itself should c ra c k ; beyond that, all depended upon 
circumstances. We used to speak of ourselves as the Theosophical 
Twins, and sometimes as a trin ity  ; the chandelier hanging overhead 
making the th ird  of the p a rty  ! Frequent allusions to both these plea
santries occur in our Theosophical correspondence ; and on the day when 
she and I  were leaving our dism antled apartm ents in New York, to go 
aboard the steam er th a t was to take us towards India, the last thing 
we did was to say, w ith mock seriousness, “ Farewell, old Chandelier ; 
silent, light-giving, unchanging friend and confidant !”

The enemy have sometimes said th a t when we sailed away from 
America we left no Theosophical Society behind us ; and to a certain 
extent th a t was true, for, owring to several causes, it  did nothing to 
speak of during the next six years. The social nucleus— always the most 
powerful factor in movements of this kind—had been broken up ; nobody 
was able to form a new one ; another H . P. B. could not be created ; and 
Mr. Judge, the then only potential future leader and organizer, was 
called away to Spanish countries by professional business, as above 
rem arked.

I t  m ust be said, in justice to Mr. Judge, General Doubleday 
and th e ir  associates in the  original Theosophical Society, whom we 
left in charge on leaving for India, th a t the suspended animation was 
for two or three years mainly due to my own fault. There had been 
some ta lk  of converting the Society into a high Masonic degree and the 
project had been favorably viewed by some influential Masons. I t  
was thought a good th ing  to complete, as it were, the current system 
of instruction in Masonic Lodges by tracing back the Masonic sym
bols and th e ir  esoteric meaning to the Eastern parent source :

2



making; Theosophy a 34th Masonic degree. I  was asked to d raft 
an appropriate form of ritual, and when we left America th is 
Avas one of the tirst things I  was to do after reaching India. B ut in 
stead of the quiet and leisure anticipated, we were instantly  plunged 
into a confusion of daily work and excitem ent; I was forced on the 
lecturing platform  ; we made long journeys through Ind ia ; the Theoso- 
p h i s t  was founded, and it was simply impossible to give any attention to 
the  r i tu a l ; though I have several letters from Gen. Doubleday and 
Judge complaining tlia t it was not sent them and saying they could do 
noth ing  w ithout it. Moreover, our wider experience convinced us of the 
nnpractibility  of the plan : our activity  had taken a much wider exten
sion, and our work a more serious and independent character. So, 
finally, I  decided not to follow up the scheme. But by th is time Judge 
had gone abroad and the others did nothino*£3 '

In  a letter, dated New York, October 17, 1879—a year after our 
departure Mr. Judge w rite s : “ W e have taken in bu t few members 
and decided to w ait for the ritu a l before taking in more, as th a t would 
m ake a serious change.” For us two, however, there had been twelve 
m onths of heavy work. Gen. Doubleday writes to the same effect under 
date of Septem ber 1, 1879, saying “ w ith regard to the T. S. in the United 
S tates we have been in statu quo, w aiting for the promised ritua l.” On 
the  23rd June, 1880, he asks : “ W hy do you not send us th a t ritual ?” 
A nd Mr. Judge, on April 10, 1880, tells me “ Everything here lags. No 
ritua l yet, W hy ? As there are few Theosophists here, I  did not find it 
difficult to circulate D\s le tte r among them .” November 7, 1881, Judge 
being absent in South America, his brother, whom he had left in charge 
of T. S. affairs, w rites me th a t nothing is doing and th a t “ the Society 
will not s ta rt working until W . Q. J., General Doubleday and I  (he) can
find tim e and means to sta rt i t ;” both of which were lacking*. Finally__
as it  is useless to follow up the m atter fu rther—on January  7, 1882, 
Judge writes, “ The Society is dormant, doing absolutely nothing. Your 
explanation about the ritual is satisfactory.”

Y et throughout all these years, Mr. Judge’s letters to H. P. B., 
myself and Damodar show th a t his zeal for Theosophy and all mysticism 
was unquenchable. His greatest desire was th a t a day m ight come 
when he should be free to devote all his time and energies to the work 
of the Society.

But, as the clover seed imbedded in the soil tw enty feet below the 
surface, germ inates when the well-diggers bring  it up above ground, 
so the  seed we planted in the Am erican mind, between the years 1874 
and 1878, fructified in its due tim e ; and Judge was the husbandman 
predestined to reap our harvest. Thus, always, K arm a evolves its 
pioneers, sowers and reapers. The viability  of our Society was proxi- 
m ately in us two founders, bu t ultim ately  in its basic idea and the 
transm itters, the A ugust Ones, who taugh t us and shed into our 
hearts and minds the light of th e ir  benevolent good-will. As both

of us realised this, and as we were both perm itted  to work for it, 
and w ith  them, there was a closer bond between us two than  any 
th a t the  common social relationships could have forged. I t  made us 
pu t up w ith each o ther’s weaknesses and bear all the grievous 
frictions incident to the collaboration of two such contrasting personal
ities. As for myself, it made me put behind me as things of no value all 
worldly ties, ambitions and desires. Truly, from the bottom of my heart, 
I  felt, and feel, th a t it is better to be a door-keeper, or even something 
more menial than  that, in the house of the “ Lord on H igh”, th an  to 
dwell in any silken pavilion the selfish world could give me for the ask
ing. So felt H. P. B., whose tireless enthusiasm for our work was a 
never-failing well-spring of encouragement to every one coming in con
tac t w ith  her. Feeling thus, and ready, as we were, to make every 
sacrifice for our cause, the extinction of the Theosophical Society 
was sim ply impossible. As events show : the forty-odd members we 
left behind us, have already grown into sixty-five active Branches, and 
the Theosophical idea has penetrated  so deeply into the  American mind 
th a t i t  can never be uprooted.

M any th ings of in terest to Theosophists are recorded in the  early 
Society records. A t the Council meeting of January  12th, 1876, it was 
resolved, upon the motion of J. S. Cobb, “ th a t W illiam Q. Judge, Coun
sel to the  Society, be invited to assist in the deliberations of the 
Council, a t its  m eetings.” H is w orth soon began to be appreciated. 
A t the same meeting, the w ithdraw al of Mr. Sotheran from the 
Society was noted and Mr. H. J . Newton appointed to fill the  vacancy; 
and the Council ordered the Recording Secretary to lay before the 
Society, a t its  next regular meeting, the following Resolution as upon 
the recommendation of the Council, for adoption:

“ That in future this Society adopt the principle of secresy in connec
tion with its proceedings and transactions, and that a Committee be appoint
ed to draw up and report upon the details necessary to give effect to such a ' 
change.” ■

So th a t, after an experience of barely three months—I had thought 
it was much longer—we were obliged in self-defence to become a secret 
body. A t the Council meeting of M arch 8, 1876, on motion of H . P. 
B lavatsky, i t  was

“ Resolved that the Society adopt one or more signs of recognition, to 
be used among the Fellows of the Society, or for admissions to the meetings.”

A  Committee of three, of whom H. P. B. was one, was appoint
ed by me to invent and recommend signs. The appropriate Seal of 
the Society was partly  designed after a very mystical one th a t a friend 
of H. P. B .’s had composed for her, and it  was beautifully engraved for 
us by Mr. Tudor H arton. A little  la te r Mr. Judge and I, w ith  the con
currence of others, sketched a badge of membership, consisting of a 
serpent coiled about an Egyptian Tau. I  had two made, for H. P. B. and 
myself, b u t we subsequently gave them  away to friends. Quite re-



eently, this very pretty and appropriate symbol lias been revived in 
America, and a beautiful copy was sent me last year by Mr. Judge.

But w liat little secrecy there ever was in the society—as little, or 
even less than  th a t so carefully guarded by the Tyler of a Masonic Lodge 

has virtually  passed away, after its brief period of use in our early 
d a y s ; and now the cloak of m ystery is passed over to the Esoteric Sec
tion, wliich has secrets more or less w orth the keeping. Yet, innocent 
and insignificant as our secrecy was, it  once made us much trouble in 
India, where the Dominant Power has been for many years past in a 
state of chronic sensitiveness about w hite foreign visitors, and put on 
the alert by every sign of intim acy between them  and the Indian sub
jects of H er Majesty. But we lived it  all down in time and pushed on 
our w ork; as I shall have to tell in the  proper place.

(To be continued.)
H. S. OLCOTT.

A STUDY OF “ G ANJESH AYAG AN.”

66 p  A N JLSH A Y A G A N  is a Pahlavi work 011 Zorastrianism , pub- 
V J lished w ith translation by D astur P. B. San jana. The book 

consists of two distinct expositions in two different forms, one of them  
being w ritten  in the form of question and answer, another in  the form 
of continuous prose. The learned transla to r states in his preface 
th a t the  copyists of the book have detached the second portion under 
the impression th a t it  was the work of another hand, and transcribed the 
first p a r t only. This is valuable information. As a rule, such MSS. 
were available for copying to liigh-priests and other em inent religionists 
only, and were copied for them, if not by them. If they took care to 
preserve copies of the first portion only, if they did not th ink  it  w orth 
while to have the  second portion transcribed while they got the  first one 
copied, there  m ust have been some reason for it. As the translato r ob
serves, th is was owing to the impression th a t it was the work of another 
hand, and i t  is more than probable th a t they had valid ground for such 
an impression, 01* th a t they knew from some trad ition  th a t the second 
treatise  was the work of another hand. A t all events, we should, under 
"the circumstances, th ink twice before a ttribu ting  the second portion to 
the illustrious au thor of “ G anjeshayagan ” ; we should dem and of those 
who w ant ns to a ttribu te  i t  to him, some satisfactory reasons for doing

# * I shall be under great obligations to any friend who wishes well to this his
torical sketch, it lie (or she) will give or lend me for reference any interesting 
documents, or any letters w ritten then during the years 1875, 6 , 7  and 8 , by either 

^  myself, about phenomena, the occult laws which produce them or 
events in the history of the T. S., or any newspapers or cuttings relating to ’tho 
same subjects. Loans of this kind will be carefully returned, and I shall be glad 
to refund, if desired, any expense for postage incurred by the senders. Reminiscen
ces ot occult phenomena shown by H. P. B., if described to me by the eve-witnesses 
will be specially valued. I  may not live to get out a second Edition of my book, anel 
wish to make the tirst as interesting and trustw orthy as possible. One ought not, a t 
the. age of sixty, to trust too much to one’s own memory, although mine seems not to 
request ̂  * endly Editors oblige very much by giving currency to thia

so ; we should searcliingly look into the  contents of i t  and make sure 
tha t it  is not an ingenious device for g iving some priestly fancy or some 
sectarian hobby the weight of au thority  that is usually attached to 
the w ritings of th is author. T hat there  is in the second treatise an 
element of bigotry and formalism altogether foreign to the first one, 
cannot be denied. Here, for instance, is a specimen of it. Speaking of 
the soul of the  dead it  says : “ If  any one of its surviving kindred engage 
in brawls and strifes and do not, in its  memory, consecrate the D amn , 
then th a t praisew orthy soul says to him  ‘ O wretch, I  am going to lodge 
complaints (before Ahurmazd) about you and about the w ealth I  have 
left you and to dem and justice (from him ).’ ” We find nothing like the 
above in the first treatise. In  short, the  two parts of the book, or ra th er 
the two works erroneously a ttribu ted  to one and the same author, are 
not w ritten  in the  same spirit. u G anjeshayagan ” proper, 01* the first 
treatise, is w ritten  in the true  sp irit of divine wisdom, while the other 
one is disfigured by bigotry, intolerance and formalism. W e believe 
copyists were rig h t in detaching th e  la tte r from “ Ganjeshayagan ” 
u under the impression th a t it  was the work of another hand.” I t  is a 
pity th a t the learned translator differs from them  for reasons th a t are 
not in the  least satisfactory, and incorporates the generally detached 
portion in the body of the book, as if it  were a part and parcel of it. In 
doing so, he appears to have been guided by the example of two com
paratively recent copyists who wrote the  opening lines of the second 
treatise im m ediately below the closing lines of the first treatise ; th a t is 
to say, 011 one and the same paper, w ithout leaving a gap ; and by a 
certain in ternal evidence which proves nothing. As for those two 
copyists who seem to have looked upon the two treatises as the work of 
one and the same author, th e ir  reasons for so doing are not stated, so 
th a t we are quite ignorant as to w hat induced them to do so. Most 
probably, tlie}^ did so merely because they found it so in the copy from 
which they copied, which simply means th a t one of the earlier copyists 
did not take care to detach the second treatise from the first one. We 
shall lay before the reader the tran sla to r’s reasoning in his own w ords:

“ In the copy of “ Ganjesayagan” made by the late Dastur R. B. San- 
“ jana and his grandson Dastur T. N. R. Sanjana, the portion of questions 
“ and answers is immediately followed 011 the same page by the other por- 
“ tion of continuous prose. Again the la tter portion—from paragraph 159 
“ down to the very end—concludes with the opinion thafc the wealth of this 
“ world is unstable, an opinion which Bnzorg-meher has also put in the begin* 
“ ning of his work. This convinces me beyond all doubt that the plain prose 
“ text is penned by the same author, and so I have inserted it here as a part 
“ of the original work.”

Do the reasons stated above ju stify  the conclusion draw n from 
them ? W e th in k  not. Now, as regards the first treatise ; it  was writ* 
ten by Buzorg-meher, the famous prim e-m inister of Noshirvan the Just. 
His teachings are given in the u Zavedane-K herad,” and they bear a 
striking resemblance to those given in th is  book. Moreover i t  is men
tioned in the “ Sliah-N am ali” of F irdusi th a t Bozorg-meher advised



Noshirvan to speak gooit words and do good deeds, and th a t he wrote a 
book for him. The same book relates a. conversation between the king 
and his m inister, and we find a strik ing  sim ilarity between the questions 
asked by the king and the replies given by his m inister on the one hand, 
and the questions and answers contained in “ Granjesliayagan” on the  
other. The object of w riting  is clearly stated in the introduction in the 
following words : “ I am the m inister of the Em peror Noshirvan of
Persia and it  is my intention to explain (in this work) to the kings, 
satraps, and nobles of Persia, the true  distinction between perm anent 
and evanescent wealth in th is world and thus direct them  by precept to 
(the  means of) acquiring such wealth as is ever-permanent, indestructi
ble, and conducive to the true happiness of mankind. I  have accord- 

the command of the Em peror Noshirvan, w ritten  and publish
ed th is w ork.”

The.book is w ritten  in the form of question and answer. The first 
five of these introduce the Z orastrian doctrine of rig h t thought, r ig h t 
speech, and r ig h t action in a suitable way and inculcate it in a most 
impressive and practical manner.

H e is the m ost fortunate am ongst man who refrains from sin. H e 
who rem ains tru e  to the ways of angels and avoids the ways of devils, 
commits no sins. V irtue is the way of angels, vice th a t of devils. 
V irtue arises from  (the th ree ways of) hnmata, hukhta, huareshta ; vice 
from dushmata, duzukhta, duzuareshta. By “ hum ata” is m eant the act 
of th ink ing   ̂virtuously, by “ liuklita” the act of being charitable, by 
“ huaresh ta” the  act of living according to the principles of tru th . By 
“ dushm ata” is m eant the act of th ink ing  viciously, by “ duzukhta” the 
act of being m iserly, and by “ duzuaresh ta” the act of doing injustice. 
I t  is a point w orthy of note th a t prominence is here given to the exist
ence of angels and devils w ith the view to furnish a strong motive and a 
r ig h t motive for practising virtue and abstaining from vice. “ V irtue 
is the  way of angels, vice th a t of devils.” T hat is ju s t the point. The 
Z orastrian cosmogony cherishes a feeling of reverence for the angels, 
the  blessed “ H oly Ones” th a t are the heavenly guardians of the human 
race ; and a sense of horror for the devils, certain hideous and malicious 
creatures th a t are the hidden enemies of mankind. This is done, not 
w ith  the view to enable the priesthood to fabricate a num ber of fairy  
tales and fantastic  fictions, nor w ith the view to enable it to preach in- 
tolerance and foster ill-feeling against o ther good religions by the easy 
device of consigning them to the devil, nor with the view to prom pt 
cruelty against innocent animals indiscrim inately a ttribu ted  to the devil, 
b u t w ith  the in tention of furnishing people with some moral motive,’ 
some incentive to r ig h t action th a t m ay be as free from the stain of sel
fishness as it can possibly be in the case of selfish persons. By fa r the 
h ighest and the best moral motive power is love of purity, an inborn 
.and an ingrow n attachm ent to pu rity  for p u rity 's  sake. The power of 
such pure  love is very great, when duly developed it  is irresistib le and 
is- destined to  re ign  suprem e in the  hum an heart, sole monarch of the

whole universe within. B ut it  has not been developed in the hum anity of 
the present period, in some eases it  is so little  developed th a t its very 
existence has been denied, because the force of it has not been felt. How 
best ])romote its universal development then ? That has ever been and 
will for ever rem ain tlie most im portant problem for the greatest bene
factors of mankind, the  great saviours of the human race. On the other 
hand, theologians, all over the world, have generally allowed this most 
v ital point to fall into the background by attaching undue importance 
to a hundred and one trifles. The g rea t difficulty in promoting the 
development of unselfish love is th a t man is selfish to the core. 
Hence the necessity of informing him  about karm ic compensation, 
about heaven and hell, in short—about the advantages and disadvantages 
th a t accrue to him from doing good and evil respectively. B ut th a t 
avails very little  in the long run ; the attention is still fixed upon per
sonal gain ; and it is not possible to cure selfishness by fixing attention 
upon selfish considerations. In  the absence of unselfish zeal to promote 
unselfish work, there  is only ore way to create such zeal and prompt 
such work. T hat way is pursued in Zorastrianism. Two pictures are 
kept fixed before the .m ind; the lovely picture of beneficent angels 
fighting under the  banners of Ahurmazd, and the hideous picture of 
malicious devils fighting on the side of Ahriman. The votary is taugh t 
th a t he belongs to the one side or the other according to his conduct in 
life, th a t by practising virtue man keeps to the side of the angels, 
whereas by practising  vice he goes over to the side of the devil. The 
form er side is so lovely th a t he yearns to keep there for love of it, the 
other side is so hideous th a t he strives to keep away from it out of 
horror. He is tau g h t th a t virtue and virtue alone can keep him on the 
side he loves, th a t v irtue is the way of angels. Thus he comes to love 
virtue, the th ing  so intim ately and inseparably associated w ith the th ing 
he loves. In  o ther wTords, the average mind needs something more 
definite, more poetic, more picturesque, more concrete, in short—some
th ing  th a t can strike upon his im agination more vividly than the ab
stract quality of virtue, which is, for it, a mere abstraction. By holding 
prospects of personal gain to the front to meet this need, the whole 
work is spoiled, since selfishness, th a t is the death of virtue, be
comes once more the guiding impulse. Not so w ith the lovely picture 
of angels th a t a ttrac ts  a man to the side of virtue, not by setting his 
heart upon how much it will pay him to be there, but by the impulsive 
force of pure love. Tn the one case, it is a business policy, while in the 
other case it is a yearning, an impulse, an emotion. The former appeals 
to the brain, the la tte r to the heart. And it is mere waste of energy to 
appeal to the brain for higher life, before the heart is attuned to tha t 
life. The ground work of true spiritual culture is the attuning of the 
heart to higher life ; the heart m ust learn to respond to the call o fthe  
h igher nature, not after receiving the account of profit and loss fu r
nished by the brain, bu t by force of habit a*d under orders from its 
inmost resources, which it should learn to feel. The specific mission of



popular religion is to educate the h e a rt; th a t of science, to educate the 
brain. If  some religionists lose sight of th e ir  specific mission, and make 
i t  th e ir business in life to make people calculate the profits and m aterial 
benefits of living good lives instead of m aking them  feel the goodness of 
it, th a t is because they do not know w hat they are about. They are 
committing a most serious mistake, a m istake, highly detrim ental to the 
work of religion. The tex t says, v irtue arises from humnta, hnkhta, hua- 
reshta, i.e ., good thought, good speech, good action. T hat trio  of goodness 
is a most comprehensive expression ; it embraces rig h t conduct all round. 
And it often happens th a t w hat means very much comes in practice to 
very little. Most people need specific pointed injunctions. They are 
too busy w ith th e ir own trifles to attend to sweeping injunctions, and 
too weak and frail even to make up the ir mind to comply w ith them . 
The author meets th a t difficulty by giving ra th e r lim ited and quite 
pointed and precise definitions of those three terms. Hnmata is said to 
mean the act of th ink ing  virtuously, Imkhta, the  act of being charitable, 
huareshta the act of living according to the principles of tru th . That 
does not cover the  whole ground, bu t it covers a good part of it and a 
most useful p a rt of it. The three virtues here impressed are virtues 
th a t carry all o ther virtues in th e ir  train , so th a t it will suffice if one 
attends to them  in particular, since in doing so, he will be attending to 
the other v irtues indirectly  if not directly.

We shall now briefly summarize the teachings of Bozorg-meher. 
V irtue essentially consists in  charity  and truthfulness. He is the most 
competent to do good work, who is the wisest. The wisest man is he 
who knows “ the body’s ultim ate fate,” and the enemies of the soul, and 
is able to protect him self from such enemies virtuously and fearlessly. 
The body’s u ltim ate fate is its destruction. “ The enemies of the soul ” 
are the ten  Drujs created by Angrem ainius and placed in m en’s hearts 
to  deceive th e m ; viz., avarice, want, anger, jealousy, stubbornness, 
evil lust, enmity, sloth, backbiting and slander. To check the per
nicious influence of these demons, A burm azd gave men asnidehkherad 
(inborn wisdom), gososarudkherad (acquired wisdom), din (religiosity) 
and other m ysterious saving principles. Asnidehkherad tends to keep man 
in dread of sinful deeds, to prevent him  from doing useless work, and 
to lead him  to do useful work. The functions of gososarudkherad are to 
listen to and abide by good advice, to discrim inate between th ings which 
vanish in our lifetim e and those which perta in  to our ultim ate fate, 
and disregard those th a t are of transito ry  duration. B in  acquaints 
man w ith  the  punishm ent of sin and the recompense of good deeds, and 
keeps him off the paths of demons by explaining to him the ways of 
angels and the admonitions respecting them . M an’s good qualities 
proceed from knowledge and intellect. T ha t kind of knowledge and in
tellect is good which can fearlessly guide m an and save him from sins 
and miseries. The best of all desires is th a t of leading a sinless life. 
M an’s bliss lies in good friendship and a good, saintly life.

The most tyrannical enemy of man exists in his own evil deeds. E du

cation is a corrector of man, good habits the  guardian of his soul. He 
who is endowed w ith good qualities is not proud ; he who has the wealth 
of patience is no fault-finder ; he who possesses a good disposition is no 
m iser; he who is sain tly  in his habits is not discontented; he who 
walks in good society makes it no business of his to injure people ; 
aud he who is wise holds no affinity with injurious vices. The wealth 
of this world is of the  same kind as the things one finds in sleep, which 
disappear as soon as he awakes from it. That man is the least needy 
who is the most contented. T hat man is the most virtuous of his kind 
who deems it  most ju s t to do good to mankind. That person is the 
noblest who is not need}r and avaricious, who benefits others by hold
ing out to them  h igher hopes (i. e., of the future world), and thus 
tries to become philanthropic. He is a person of bad reputation who 
deems actions injurious to hum an in terests to be more just than others. 
We shall now conclude w ith a few short questions and answers from 
the book :

“ W hat makes us most famous ? The path of generosity.
What thing is the most precious ? The love of the good and the learned 

for us.
W hat gives us thc greatest ease and rest P A life spent in innocence and 

charity.
W hat thing is the most comfortable ? A life that is free from sins and 

has a good end.
What thing is the most advantageous? The companionship of the 

learned.
What thing is the best ? The society of good men.
What religion is good ? That which explicitly points out the morality 

of angels and the immorality of demons, the recompense of good and the 
punishment of bad actions, and in a proper manner enables one to behave 
well and to tread the good road of virtue.

FOR WHAT SHOULD MEN IN THIS WORLD BE THE MOST ANXIOUS? FoilTTIE 
DESIRE OF DOING DISINTERESTED GOOD TO THEIR FELLOW-BRETHREN.

W hat DESIRE IS DISINTERESTED? ONE WHTCH MEN MA V WTNII TO 0 K A.TIFY 
WITHOUT ANY PERSONAL MOTIVES OF INTEREST.”

I)

THEOSOPHY AND THE SO CIETY OF JESUS.

IN June, 1888, a rem arkable article appeared in Lucifer by H . P. 
B lavatsky, in  which th a t eminent Theosophist exposed the tactics 

of the Jesu it Fathers, and pointed to the Society of Jesus as the most 
dangerous foe of liberty  and of spiritual growth. She adm itted to the 
full the intellectual s treng th  and subtlety of the Jesuit forces, and the 
satisfaction th a t they  can offer to one w eary of modern shams. Theo
sophy and Jesuitism

Are the only two powers capable in the present day of extricating one 
thirsty for intellectual life from the clammy slush of the stagnant pool 
known as Modern Society, so crystallized in its cant, so dreary and monoto
nous in its squirrel-like motion around the wheel of fashion.
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Jesuitism  lias always w arred openly against every form of 
Occultism, because it  sees in Occultism the only power tha t can crush it. 
H olding some of the lower secrets of the Arcane Knowledge, its disciples 
p ractise some of the  Occult Arts, and use them  for the subjugation of 
individuals and of nations ; they detest, no less than they fear, those 
who tread the pa th  of Occultism in order th a t they may become not the 
selfish ty ran ts over, bu t the more useful servants of H um anity. For 
fragm ents of the teachings of the Ancient Science of the Soul passed 
in to  the  custody of the  Church, through some of the F a thers—such as 
Clem ent A lexandrinus—who had been initiated into the Mysteries, and 
these are still preserved a t the V a tic a n ; one of the “ Seven A rts  of 
E nchantm ent of the  Gnostics” was th a t of which a fragm ent is appear
ing  in  the  modern world as Hypnotism, and the Jesuits were fam iliar 
w ith  th e  Mesmeric a r t  long before the  days of Mesmer ; they denounced 
i t  as the  child of Satan in the tim e of Van Helmont, and—practised it. 
To-day, as since th e ir  foundation

Students of Occultism [and the world at large] should know that, while 
the Jesuits have, by their devices, contrived to make the world in general, 
and Englishmen in particular, think there is 110 such thing a s  M a g i c ,  these 
astute and wily schemers themselves hold magnetic circles, and form 
magnetic chains by the concentration of their collective wills, when they 
have any special object to effect, or any particular and important person to 
influence.*

I t  is one of th e ir  practices to gather together, and, s itting  in a 
circle, to concentrate 011 a particu lar person and “ w ill” him or her into 
an agreed-on line of action, w orking by hypnotic suggestion w ith all tho 
stren g th  of th e ir  tra ined  and united wills. H ere is the explanation of 
gome of the strange “ conversions” of highly  placed persons, th a t have 
s ta rtled  English Society during the last few years. The victims are 
m arked down and hypnotized into belief. A nother of their practices is 
for a small group to a ttend  a lecture given by any well-known and “ dan
gerous” speaker, and to endeavour to hypnotize him or her sufficiently 
to  confuse, or, a t least, weaken the argum ent. As these, and many 
sim ilar practices, are known to and understood by, Occultists, the 
R om an Church, and especially the Jesu it Order, have ever been the 
b itte rest enemies of Occultism, and of every effort made by the W hite 
Brotherhood of In itia tes to allure man along the Path  th a t leads 
to  Knowledge and therefore to self-dependence. The B rothers of 
th e  Shadow w ar ever against the B rothers of the L ight, and

This accounts for the great persecutions set on foot by the Roman 
■Catholic Church against Occultism, Masonry, aud heterodox Mysticism 
generally .f

To bring to bear on unsuspecting persons th is  subtle force, in order 
to subjugate the ir reason, is, from the Theosophical standpoint, one of 
the  most damnable of crimes. We believe in the  Occult forces in 
N ature, since N ature  is bu t the expressed W ord of Divine Thought, 
and we know they  can be controlled by the Divine Spirit th a t is the

• *  A r t i c le  o n  “ T h e o s o p h y  o r  J e s u i t i s m ? ” a s  c i te d ,
f  “  S e c r e t  D o c tr in e ,”  vo l. i., p . x liv .

Light and Life of every Son of Man. Hut we hold th a t the use of 
these forces for the subjugation of our neighbours is a deadly sin, th a t 
they may only be used by the purified will, solely in tent on serving the 
race and on raising hum anity towards perfection and th a t even when thus 
used they m ust never be exercised for drugging and then directing the 
reason, intellect, or will-power of any individual. This is the difference 
between W hite and Black Magic, between Theosophy and Jesuitism .

How little the ,J esuit knowledge is likely to be guided by a pure m ora
lity may be seen by even a cursory study of some o fth e  literature th a t 
has grown up round th e ir  body. To take bu t a single example, leaving on 
one side the general theory  th a t a wrong th ing  may be done to bring 
about a right, A Jesu it Father, Pere Lavalette, went to M artinique in 
1743, as an inspector of missions, and entering into commerce he reared 
a great commercial h o u se ; in connexion w ith this undertaking a law 
suit arose, and the m atte r ultim ately came before the French Parliam ent. 
The end of the whole business was th a t the Jesuit Constitutions, until 
then secret, came before the Court, and led to the expulsion of the J e 
suits from France in 1762,

As persons professing a doctrine the consequences of which would tend 
to destroy the law of nature, the moral law which God Himself had im print
ed 011 the hearts of men, and would consequently break all the ties of civil 
society, by authorizing theft, lying, perjury, the most criminal impurity, 
and generally all passions and crimes, by teaching, a system of occult com
pensation, of equivocation, of mental reservation, of probability and philoso
phical sin.

The Parliam ent appended to its decree of expulsion extracts from 
the Jesu it Constitutions and other works, in justification of its decree. 
Among these were statem ents justifying forgery of a lost deed or title ; 
stealing of small am ounts (!); of a big sum if made up of small ones 
( “ one is not obliged, under peril of mortal sin, to restore w hat has been 
taken in several small thefts, however large the total sum may be”) ; 
the m urder of the husband by an adulterer caught in the act, if the  
m urder were committed in defence of life or limb ; m urder under 
various circumstances (among others of a father by his child if 
the fa ther is using violence to make the child abandon Catholicism) ; 
lying by m ental reservation ( “ as the word gallns in L atin  may mean a 
cock or a Frenchm an, if I  am asked in th a t language w hether I  have 
killed a Frenchm an, I  may answer 110, although I have killed one, taking 
the word as m eaning a cock”;. The passages dealing w ith  sexual crimes 
it  is impossible to quote here.

If  any one desires to see the del’cate m anagem ent of hum an beings, 
and of hum an weaknesses, reduced to a fine art, he had better read the 
Monita Secretci, placed in the  hands of the Superiors of the  Order to be 
given by them  as occasion offers to others by word of m outh only, as if 
advice “ gathered from the personal experience of the speaker.” If  any 
inform ation should leak out as to the existence of these Instructions, i t  
is to be



Denied that such are the sentiments ofthe Society, letting tliis assevera
tion be made by those who are ignorant ou the subject, and bringing up as 
evidence to the contrary our general Instructions and our printed and 
w ritten  rules.

In  these Monita Secreta one may learn how to worm oneself into the 
confidence of princes and influential persons, liow to gradually elbow out 
the members of other religious orders, how to adroitly gain the confi
dence of women, especially of those who are rich and unprotected, how 
to  augm ent the wealth of the Society, etc., etc. I  have never read a 
dain tier method of using hum an frailties to gain power over men and 
women, and when one compares the theory and practice, taking the sys
tem  tau g h t side by side w ith  the  public place occupied by Jesuits in the 
history  of the last three centuries, and most of all by Jesu it directors, 
whose duties are here expounded, one cannot but recognize the public 
resu lts of this most subtle p rivate instruction.*

Personally, I  have no sym pathy w ith the in to leran t Protestantism  
w hich would exclude a Roman Catholic from any office in the State, any 
position in the civic or the social world. I  know th a t under the shadow 
of th e  Roman Catholic Church, as under all other religious bodies, there 
grow np sweet flowers of hum an virtue, gracious types of human purity , 
lofty examples of noble self-devotion. There is an esoteric soul of good
ness in  all esoteric religions, and tender and beautiful characters are 
tra in ed  up in  every creed. B ut I  regard  tlie Society of Jesus as a 
serious public danger, in  v irtue of its rules, its organization, and its 
num bers. To bind together some thousands of men, under the control 
of a single hum an being who is open to all hum an temptations, raised 
above no hum an weakness, and to place these in his hand,

As if they were corpses that let themselves he moved in any direction 
and manipulated as one will, or as the stick held by an old mail and that 

. serves him for any purpose for which he w ishes to use it, and 011 any side to 
which he wishes to turn it ;
to me, th is is a real danger of a pressing and terrib le  kind. To destroy 
th e  conscience, to dominate the intellect, to drug the  judgm ent, is to de
grade th e  hum an being and to place a barricade before spiritual pro
gress. And when a num ber of hum an beings, thus dehumanized and 
deprived of th e ir sp iritua l heritage, are tau g h t to use even the minor 
powers of Occultism in  order to gain control over others and to reduce 
them  in  tu rn  to bondage, i t  is tim e for those who value hum an dignity 
and w ho believe in hum an Brotherhood, to take th e ir stand as open and 
avowed opponents of the enslavers of hum an kind. The end of th is cen
tu ry , closing the  five thousand years of the K ali Yuga, is m arked by a 
s trugg le  between the forces of the L ight and of the  Darkness. I 11 tlie 
E as t th e  w ar is betw een the exoteric Brahm anism  with its H atha  
Y oga and the R aja  Yoga of the T rans-H im alayan Esoteric School. 
I n  th e  W est the fight is between the Theosophy which teaches 
m an th a t  he is a God fallen into m atter, th a t he may redeem and spirit-^ 
ualize it, and the Jesu itism  w hich regards man as a slave to be drugged

# S ee  Instructions Secretes des Jfouites, p a r  0 .  S au v es tre .

01* flogged into submission to priestly authority by cajolery 01* fear, 
creeping 011 his knees out of a condemned world into an undeserved 
salvation. That the combat will be serious and prolonged, there is but 
little  doubt; but sim ilar combats have been waged before, and the 
u ltim ate victory is with the Children of Light. In  the words of H. P. 
B lavatsky :

I t  is also a vain attempt 011 their part to threaten the Theosophists— 
their implacable enemies. For the latter are, perhaps, the only body in the 
whole world who need not fear them. They may try, and perhaps succeed, 
in crushing individual members. They would vainly try  their hand, strong 
and powerful as it may be, in an attack on the Society.

ANNIE BESANT, V. T. S.

THE INDICES TO THE VEDAS.

T N  those Vedic writings knowu as A nukranianis we probably find the
1  earliest instance of a careful indexing of works, the absence of 
which is sometimes very much felt now-a-days. rLhe ancient Indo- 
A ryans probably thought th a t they could preserve the purity  of the 
Vedic texts by keeping them  bound, as i t  were, by carefully prepared 
indices of hymns, metres, R ishis or authors of the hymns, the deities 
whom they addressed, the words and even the letters. Counting a t this 
ra te  they found th a t the  R ig Veda, (S 'akala S'akha,) contains
10 M andalas, 1,017 Suktas, 10,580 hymns, and 1,53,826 letters, according 
to S'ounaka, one o fthe  Vedic indexers who flourished, even according to 
W estern estimation, not la ter than the 4 th  century B. c., while according 
to Indian Tradition, so fa r back as 3000 b. c.,—a not very improbable 
date considering th a t the Vedas themselves are now being relegated to 
2,500 and even 3,000 n. c *  Necessity being the m other of invention, it 
stands to reason to suppose th a t the indices were prepared with a view 
to prevent interpolations which had begun to creep into the Vedas. There 
is, however, nothing expressly stated in the indices themselves to this 
effect, but such a view is only very probable. Modern Sanskrit research 
reveals to us the existence o fth e  following, although it  is not possible to 
say how many more indices, which were prepared, are now lost.

S'ounaka, just alluded to above, wrote Suktanukram anika, an index 
of Suktas, or hymns : A 'rshanukram ani, of Rishis who composed them  ; 
0 hliandonukram ani of the different metres, occurring in the Rig V eda ; 
Anu vakanukrainani of A nuvakas; D evatanukram ani of the deities 
addressed by the Rishis. Besides all these, we have again the 
Sarvanukram ani of Katyayana, a sort of table of contents which gives 
in order the  deity, composer, the metre, and the first words of each Rik 
or verse, in the Sam hita of the Rig Veda, and which is given in detail 
both in A ufreclit’s (Vol. II )  and Max Muller’s editions of th a t Veda 
(Vol. V I, 621-671); while in the Bombay edition prin ted  by Tukaram 
T atya it  is only partly  given.

* Vide M ax M u lle r, fo r  in stan c e , in  h is  Anthropological Religion.



S'ounaka also wrote another Anukramani, viz., Brihaddevata, a 
more detailed index of the Yedic deities than the Devatanukram ani, 
b u t illustrated with legends and traditions : and a Sm arta Sutra which 
was chiefly an index of pra tika s, and wliich is stated by Shadgurusishya 
to have been destroyed by S 'ounaka in favour of his pupil A'svalayana,

For the Samaveda we have A 'rslia and JJaivata enumerations (Rishis 
and deities) of the Samhita, in the Naigeya recension, and these together 
form one of the Samaveda Parisish tas : besides the A 'rslieya Br&hmana, 
one of the Brahm anas of th is Yeda.

For the Black Yajus we have thc A nukram anis of A tri, and th a t of 
K a th ak a ; the former deals almost exclusively w ith the contents of the 
several sections which it gives in the ir order. I t  consists of two parts. The 
first which is in prose is a mere nomenclature. The second in th irty-four 
S 'lokas is little  more. This index differs from all the  other ones in th a t 
it  tre a ts  not only of Samhita, bu t also of the B rahm ana and the A ranyaka. 
I t  not only indicates the subjects of the Yeda, but also brings to
gether the different passages where the same sacrifice w ith  its supple
m ents is treated. To it is annexed a commentary upon both parts which 
names each section, together with its opening words and extent. The 
A nukram ani of the K athaka enters bu t little  into the contents. I t  lim its 
itse lf on the contrary, to giving the Rishis of the various sections as well 
as of the  separate verses.

K&ty ay ana’s A nukram ani for the W hite Y aju r Yeda contains an in 
dex of authors, deities, and m etres of the M adliyandina S 'akha of S 'ukla 
Y ajus w ith  K hilas and Sukriyas. Lastly we have also an A nukram ani 
to  th e  A tharva Samhita*.

The greatest amount of in terest is however centred in the A nukra
m anis of the  R ig Yeda, not simply because of th e ir  being more detailed 
and voluminous, but also because copies of them  can be more readily 
obtained than  those of the other Yedas. The ancient R ishis probably 
th ough t i t  w orth theil’ while to bestow greater care and industry  011 the 
te x t of the R ig Yeda than  011 others which have all sprung up from it. 
These A nukram anis are now described in detail.

The Suktanukram ani is believed to be an index of p ra tik a s , and 
a lthough not quoted by Shadgurusishya, it  was a work of S 'ounaka’s. 
N ot a  single copy of i t  is however known to exist.

A nuvakanukram ani, several copies of which work are in  existence, 
th ree  in  the A dyar Oriental L ibrary alone, has been edited w ith 
Shadgurusishya’s Commentary by Dr. A  A. Macdonell in one of the 
Anecdota Oxoniensia Series.

P adanukram an i: Of th is  only one copy is said to exist in
Europe, which belongs to the  India Office L ibrary, being w ritten in 
G randha characters. The one in the A dyar L ibrary  is on palm leaves 
and  in  Telugu character, consisting of forty-seven verses. I t  is also

#  I t  is  c a lle d  B r ih a t  S a rv a n u k ra m a n i, co n s is ts  o f 10 p a t a l a s  w r i t te n  in  a  v e ry  
s im p le  s ty le /a u d  i s a  com plete  in d e x  to  th e  S am h ita .

known as Padavidhananukram anika and Padavidhana, which la tte r is 
the name by which our L ibrary  MS. is known. This is followed by 
a commentary called Padavidhanabhashya in 78 grandhas by Shadguru
sishya, as stated at the  end.

A 'rshanukram ani contains 320 S'lokas and nothing is known of it 
except th a t it  is quoted by Shadgurusishya and is described by Rajen- 
dralala M itra in his Notices of Sanskrit MSS., Yol. VI., p. 176.

C hhandonukram ani : The copy in our L ibrary contains 335 gran
dhas. Excluding probably ten or fifteen in the middle, for which 
blank space is provided in the MS., and about tw enty at the end, 
the to tal num ber does not exceed 370 grandhas. A t the end of each Man
dala there is enum erated the num ber of verses and hymns in each 
as also the num ber of verses in each metre.

D evatanukram ani, of which 110 MS. has hitherto  been found, is 
probably one of the type of B rihaddevata of S'ounaka. This last is an in
dex of D evatas invoked in each hym n of thc Rig Yeda : it is even some
th ing  more, being a t the same tim e a sort of encyclopaedia of information 
about those gods. Dr. K uhn th inks th a t A 'svalayana is the author and 
not S'ounaka, inasmuch as a passage in Shadguru sishya’s commentaries 
leads to such a doubtful conclusion. B ut this difficulty is a t once settled 
when we remember th a t most, if not all, the available MSS. speak of 
S 'ounaka as the author. The whole work is dedicated to Yaska— 
apparently  the author of N irukta,

I t  now remains for me to say a few words with regard to Shadguru
sishya. H is real name is not known, and it is conjectured th a t he was 
a native of the country between the Vindhyas and the North Pennar 
River. He was probably the most learned Yedic Scholar of his time, 
and appeal’s to have taken a pride in being called, by the new name—the 
disciple of six teachers—Yinayaka, Trisulanka, Govinda, Surya, Vyasa, 
and S'ivayogi, as he tells us, who instructed him in seven works. 
According to his own statem ent he flourished about 1187 A. C. He 
composed a commentary on the Sarvanukram ani named Vedarthadi- 
pika, one on Anuvj'tkanukramani, and another on Chhandonukra
mani. But his name is handed down to posterity by his former 
work which is of a wider scope than  a mere commentary on Sarva
nukram ani, explaining as it does, the more obscure passages and 
references to Yedic deities by quotations from Brihaddevata (also Bar- 
haddaivata). A fter explaining the  reason why S'ounaka should write on 
Sarvanukram ani in preference to any other index, by saying tha t S'ounaho- 
tra  son of S 'unahotra of the race of Bharadvaja, was afterwards called 
G ritsam ada (literally  he who delights in praising) and being commanded 
by In d ra  to be born again in the  family of Bhrigu, was therefore called 
S'ounaka descendant of Rishi S 'unaka, Shadgurusishya continues* : —

“ T he pup il of S ’ounaka w as the  R everend A 'svalayana. He, having 
“ learned  from  S 'ounaka all sacred  know ledge, m ade also a S u tra  and ta u g h t

* F ro m  M axM iilJer’s H is to ry  of A n c ien t S a n sk r it  L ite ra tu re , pp. 23.3—5, 2nd E dn .



“ it, thinking it would improve understanding and please S'ounaka. Then 
“ in order to please his pupil, S'ounaka destroyed his own Siitra which con- 
“ sisted of a thousand parts and was more like a Brahmana. ‘This Sutra/ 
“ he said, ‘ which A'svalayana has made and taught shall be the Sutra for this 
“ Veda.* There are altogether ten books of S’ounaka, written for the 
“ preservation of the Rig Yeda:—1. The index of the Rishis ; 2. The index 
“ of the metres ; 3. The index of the Deities ; 4. The index of the Anuvakas ;
“ 5. The index of the Suktas ; 6. The Vidhana (employment) of the Riclia 
“ verses; 7. The Employment of the Padas; 8. The Barhaddaivata; 9. The 
“ Pratisakya of the S 'ounakas; 10. His Smarta work on m atters of Law. 
“ A'svalayana having learnt all these Sutras and knowing also the Gotras 
“ (genealogies), became versed in all sacrifices by the favor of S'ounaka. The 
“ Sage Katyayana had thirteen books before h im : ten of S'ounaka and three 
“ of his pupil A'svalayana. The latter consisted of the Siitras in twelve 
“ chapters, (S 'rauta Sutra) the Grihya Sutras in four chapters, and the 
“ fourth A’ranyaka (of the Aitareyaranyaka) by A'svalayana. The Sage 
“ Katyayana having mastered the thirteen books of S'ounaka and of his pu- 
“ pil, composed several works himself; the Sutras of Vajins, the Upagrantha 
“ of the Sama Veda, the S lokas of the Smriti (the Karmapradipa), the 
“ Brahmakarikas of the Atharvans, and the Maha^artika which was like a 
“ boat on the great ocean of Panini’s G-rammar. The rules promulgated by 
“ him were explained by the Reverend Patanjali, the teacher of the Yoga 
“ philosophy, himself the author cf Yoga Sastra and Nidana, a man highly 
“ pleased by the great commentary, the work of the descendant of S ’antanu. 
“ Now it was Katyayana, the great sage, endowed with these numerous ex
ce llenc ies , who composed, by great exertion, this Sarvanukramani. And^e- 
“ cause it gives the substance of all the works composed by S'ounaka and his 
“ pupils, therefore the chief among the Bahvrichas have called it the General 
“ Index/*

H ere we notice three generations of teachers : first S'ounaka, then 
h is disciple A 'svalayana, in whose favor S 'ounaka destroyed one of his 
w orks : and th ird ly  K atyayana who studied the works of S'ounaka and 
A 'svalayana—leaving out of consideration P atan jali and Yyasa w ith 
whom we are not now concerned. I t  can also be inferred from the 
above th a t, in  more sense th an  one, the  works of S 'ounaka were care
fu lly  gone through for purposes of revision, and a compilation therefrom  
was made by Katyayana, keeping always in view the preservation of the 
R ig  Veda.

In  D r. Macdonell’s edition are given some valuable appendices, 
among w hich the  index of m etres and the lists of Big-verses, and 
authors and works quoted by th is g reat Indian Yedic scholar will be of 
in terest.

The Sanskrit language being so pliable and so capable of moulding i t 
self to any metre, it  often happened, if it was not the rule, th a t works were 
w ritten  in verse. This circum stance is sometimes forgotten by W estern 
scholars, who are ap t to th in k  th a t poetry was a chief characteristic of 
th e  less civilized nations. B ut judging from the ancient Indian poetry, 
we m ay safely conclude th a t the  large num ber of S u tra  w ritings and 
works in  poetry was entirely  due to the necessity of rem em bering the

teachings of preceptors ; in o ther words, to recall the substance of those 
teachings ; and th a t in case poetry was not possible recourse was had to 
Sutras, literally  strings of mnemonical verses. We m ight take the Anuk- 
ram anis of S 'ounaka and K atyayana for our illustration. S 'ounaka writes 
in mixed S lokas w hat he could more easily have expressed in Sutras, and 
as resu lt of such an attem pt takes g rea t liberties with the metre ; while 
K atyayana w rites in prose w ith all the  characteristics of Sutras.

Both S 'ounaka and K atyayana prepared tlieir indices on th e  S 'akala 
S akha of the Rigveda, according to which the num ber of hymns 
(Suktas) is 1017, while according to the  Bashkala S 'akha they count 
eight more. Both S 'ounaka and K atyayana excluded the K hilas or the 
supplem entary ones, bu t the la tte r  added the eleven Y alakhilya hymns 
usually appended to the eighth M andala, and, lastly, both adopt the division 
into Mandalas, Anuvakas and Suktas, although the other division into 
A shtakas and Y argas was equally known. The following few tables 
summarized from these indices w ill serve the purpose of giving us an 
idea of the minuteness w ith which the Yeda was studied in those 
d a y s :—

The num ber of Anuvakas in the various Mandalas are : I, 24; II, 4 ; 
I I I , 5 ; IY , 5; Y, 6 ; Y I, 6; V II, 6 ; V III , 10; IX , 7 ; X ,12; Total 85.

The num ber of hymns in the various Mandalas a r e : I, 191; II, 43 ;
I II , 62; IV , 58; V, 87; Y I, 75; V II, 104; V III, 92; IX , 114; X.191 : 
Total 1,017.

The ten M andalas or 85 Anuvakas, contain 8 A shtakas and 2,006 
V argas and 10,417 verses.

Vargas. V ors
V arga with 1 verso ... " 1 1

do 9 verses 1 9
do 2 do 2 4
do 3 do ....................  97 291
do 4 do .................... 174 696
do 5 do ....................1,207 6,035
do 6 do ....................346 2,076

833do 7 do ... 119
do 8 do .................... 59 472

Total ...2,006 10,417

This figure, viz., 10,417, occurs in the 42nd verse of Anuvakankramani, 
while in the  following verse it  is sta ted  th a t the total num ber of verses 
in the Rigveda is 10,580 and one pada, which Shadgurusishya explains as 
referring  to X- 20, 1 : and in verse 44 we read th a t the num ber of half 
verses is 21,232. The num ber of words in the R igveda is given at
1.53,826, and the num ber of syllables or letters—for in Sanskrit, a letter 
always expresses a syllable is 4,32,000. I t  may perhaps be added to the 
credit of these ancient indexers th a t the  last two figures have not been 
verified by any modern scholar,



Professor Max ^iiiller gives in liis H istory  of Ancient Sanskrit 
L iterature, p. 221, a  table based on the  C harana vyiiha. I t  is quoted 
below for purposes of com parison:—

V argas. Verses.
as consisting of 1 verse. 1 1
do o verses 2 4
do 3 do ... 93 279
do 4 do ... 176 704
do 5 do ... 1,228 6,140
do 6 do ... 357 2142
do 7 do ... 129 903
do 8 do ... 55 440
do 9 do 1 9

Total ... 2,042 10,622

L astly  I  quote below a table of metres given by Dr. Macdonell in 
the preface to his Edition of Sarvanukram ani, and based on Clihandasan- 
kliya, to show a t a glance how a small error in the total of verses
has crept in. 
Metre. I I I I l l IV V V I V II V III IX X Total.
G ayatri 472 37 104 119« 79 147 61 733«» 600 108 2,450
U shnik 21 m • > 10 2‘ 19<* 9 1 228 42 12 344
A nustup 117 14 27 27 155 45 44 112 55 260 856
B rih  at i 5 1 19 6 14 4 89/ 10 32 180
P an k ti 61 • • # 2 ... 54 5 1 330 20 72 248
Trishbutli742 230* 399 403i 284i

00 586 81 149 901 4,253
Jag a ti 356 142*-' 50 33 103 39* 39 65 166 351 1,344
A th ijagati ... ... 1 11 1 3 ... 16
Sakvari ... ... ... [ lit 1* 6° 1 7 ... 4 20
A tisakvari 5 4 ... 1 ... ... ... 10

A shti 4 1 ... 1 ... ... ... ... 6
83A tyash ti 80 ... ... ... ... ... 3 ...

D hriti 1 ... ... 1 ... ... ... • • • 2

A ti D hriti 1 ... ... ... 1

D vipada 31 4 3 4 0 1 3 27 9 127

E kapada ... ... 1 3?} 1 « ... 1 6
B. P r. 8 0 6 4 20 64

0000 22 4 3 8 8

K. Pr. >.. 4 4 4 8 4 14 106

M. Pr. ... o ... ... 2

T otal... 1,976 429 617 589* 727* 765* 841 1,636 1,108 1,754 10,442

(a) C h h a n d o n u k r a m a n i  p u ts  i t  a t  120. (hi) C h h .  718. (c) C h h .  7. ( d )  O m itted  in C h h .  

(e) C h h .  104. “ T h e  d ifference in  theso  cases is ex ac tly  m ad e  up  fo r  b y  8  A n u sh tan u - 
m u k h as , (8  A n  a n d  10 G ay.) w h ich  th o u g h  n o t m en tio n ed  in  th e  C h h a n d assan k h y a  
a re  g iven  in  S arv . V I I I ,  6 8  an d  74” (M acdonell.) ( f )  C h h . 93. ( g ) C  h h .  35. (h ) C h h  229. (%) 
C h h .  402. ( j )  C h h .  281. (Jfc) C h h .  143. ( I )  C h h .  40. ( m )  C h h .  2 .(n )  C h h .  5. (o )  C h h ,  7 .(j>) 

C h h .  none, (q )  C h h .  none , ( r )  C h h .  19, T h e  d ifference b e in g  due  to  th e  exclusion of 
th e  V a la k h ily a  h y m n s. (s ) C h h .  588. ( t )  C h h .  724. ( u )  C h h .  704.

I t  will thus be clear th a t the difference between the figures in the 
above table and those given in Clihandoiiukramani is only very slight 
and due partly  to errors in two cases (vide foot-notes) and partly  to the au
thor of the  A nukram anis considering two verses as one, and so on. B ut 
the somewhat startling  difference in the  total number of verses, startling  
of course considering the general accuracy of the exegetical works of 
our ancients, will have now to be accounted for. The totals accord
ing to the  different statem ents are :—Charana vyuha 10,622; total num ber 
of half verses 21,232 (10,616)*; Dayanand Sarasvati counts 10,589; 
A nuvakanukram ani ( v. 43) 10,580; Macdonell’s total, counting the dvip&das 
twice 10,569; and counting them  once, 10,442; Anuvakanukramani 
(v. 42) 10,417. S 'ounaka’s statem ent in  another A nukram ani is 10,409 : 
and the total obtained by casting* up the number of verses in each metre, 
according to his own statem ent in the same work, 10,402. All these autho
rities differ, it should be remembered, only in the total num ber of verses 
and not even in vcirg&s, and tlie reason of the difference falls, besides those 
already explained, under any one of the  following:—

1. Difference in the  S'aklia on the text of which these differences 
are based : e.g., Dayanand Saras'vati’s figures are based on the Bashkala 
S akha and I  do not know on w hat S'aklia Charanavyuha is based as I  
have no MS. to refer to

2. I t  is quite probable th a t verses occurring twice are omitted in 
certain cases, but added in others. This accounts for the difference in 
M acdonall’s calculations.

8. I t  is also jjrobable th a t S 'ounaka and K atyayana included some 
of the Icliilas although the ir avowed object was to exclude them.

4. The diffeience in the th ree statements of Anuvakanukram ani is 
almost entirely  due to the incorrect readings of MSS. This reason may 
also be applied to the last two statem ents.

Judg ing  by the whole, therefore, it is indeed 44 one of the most 
rem arkable facts in the history of literature th a t a people should have 
preserved tlieir sacred book w ithout adding or subtracting a single word 
for 2,300 years, and th a t too chiefly by means of oral tradition .” +And  
i t  scarcely need be said th a t th is is literally true, considering the im port
an t p a rt played in the preservation of Ancient Indian Sacred L iterature 
by the  S 'iksha, Grammar, Chhandas, Nirukta, and Kalpa— for there 
can be no m antra w ithout a viniyoga—and last, bu t not least, tho 
A nukram anis. The same holds good in the case of the  other Vedas 
as well.

S. E. G opalacharlu.

* A n u v a k a n u k ra m a n i v. 44. 
f  M acd o n e ll’s P re fac e , p. 17.



SOME FURTHER CASES OF BLACK MAGIC.

WH IL E  reading tbe extract from Pere Labat in the article u V arieties 
of African Magic,” in the October N um ber of the Theosophist,

I  was rem inded of certain passages in  two other w riters who describe 
feats of diablerie of the same nature as those said to have been per
formed by the  African negress on board the French vessel, and thus 
show th a t  these practices are by no means peculiar to Africans.

P ietro  della Valle, the Italian  traveller who visited Turkey, Egypt, 
Syria, Persia and India, in the course of his peregrinations in the 17th 
century, w r ite s :—

“ An Arabian woman, by name Meluk, was thrown in prison 011 a charge 
“ of having bewitched, or as they call it, eaten the heart of a young native of 
“ Ormuz, who had lately from being a Christian, turned Mahomedan. The 
“ cause of the offence was that the young man, after keeping company some 
“ time with one of her daughters, had forsaken her. He himself who was 
“ in a pitiable condition, and in danger of his life, was one of her accusers. 
“ This sort of witchcraft, which the Indians call eating the heart, and which 
“ is what we call bewitching, as sorcerers do by their venomous and deadly 
“ looks, is not a new thing nor unheard of elsewhere; for many persons 
“ practised it formerly in Sclavonia, and the country of the Triballes, as we 
“ learn from Ortelius, who took the account from Pliny, who upon the report 
“ oflsigones testifies that this species of enchantment was much in use 
“ among these people, and many others whom he mentions, as it is at 
“ present here, especially among the Arabians who inhabit the western coast 
“ of the Persian Gulf, where this art is common. The way in which they do 
“ it  is only by the eyes and mouth, keeping the eyes fixed steadily upon the 
“ person whose heart they design to eat, and pronouncing between their 
“ teeth, I  know not what diabolical words, by virtue of which and by the 
“ operation of the devil, the person, how hale and strong so ever, falls 
“ immediately into an unknown and inevitable disease, which makes him 
“ appear phthisical, consumes him little by little, and at last destroys him. 
“ And this takes place faster or slower as the heart is eaten, as they say ; 
“ for these sorcerers can either cut the whole or a part only ; that is can 
“ consume it entirely and at once, or bit by bit, as they please. The vulgar 
“ give it tbis name, because they believe that the devil, acting upon the 
“ imagination of the witch when she m utters her wicked words, represents 
“ invisibly to her the heart and entrails of the patient, taken out of his body 
“ and makes her devour them. In  which these wretches find so delightful 
“ a task, th a t very often to satisfy their appetite, without any impulse of. 
“ resentm ent or enmity, they will destroy innocent persons, and even their 
“ nearest relatives, as there is a report that our prisoner killed one of her 
“ own daughters in this manner.”

“ This was confirmed to me by a similar story, which I heard at 
“ Ispahan, from the mouth of P. Schostian de Jesus, a Portuguese Au- 
“ gustinian, a man to be believed, and of singular virtue, who was prior 
“ of their convent when I  departed. He assured me, th a t in one of 
“ the places dependent upon Portugal, on the confines of Arabia Felix 
“ (Yemen), I  know not whether it was at Mascate or at Omuz, an Arab 
“ having been taken up for a similar crime, and convicted of it, for he con- 
“ fessed the fact, the Captain or Governor of the place, who was a Portuguese

“ that he might better understand the tru th  of these black and devilish 
“ actions of wliich there is no doubt in this country, ordered the sorcerer to be 
“ brought before him before he was led to his punishment, and asked him, if 
“ he could cat tlie inside of a cucumber without opening it, as well as the heart 
“ of a man. Thc sorcerer said, yes ; and in order to prove it, a cucumber was 
‘brough t: he looked at it, never touching it, steadily for sometime, with his 

“ usual enchantments, and then told tlie Captain he had eaten the whole inside; 
“ and accordingly when it was opened, nothing was fonnd but the rind. This 
“ is not impossible ; for the devil of whom they make use in these operations, 
“ having in the order of nature, greater power than all inferior creatures, can 
“ with God s permission, produce these effects and others more marvellous. ”

For the comfort, however, of bis Christian readers, the pious and 
prolix P ietro  adds :—

“ The same father told me, tbat one of these sorcerers, whether it was 
“ the same or not I do not know, having been taken for a similar offence, 
“ was asked if he could eat the heart of the Portuguese Captain, and he 
“ replied no; for the Franks had a certain thing upon the breast, which 
“ covered them like a cuirasse, and was so impenetrable, that it was proof 
“ against all his charms. Tbis can be nothing else than the virtue of 
“ baptism, the armour of the faith, and the privileges of the sons of the 
“ Church against which the gates of hell cannot prevail.”

“ To return, however, to my first sub jec t:—This witch made some 
“ difficulty at first to confess her gu ilt; but seeing herself pressed with 
“ threats of death and being led in fact to the public square, where I saw’ 
“ her with the sick young man, she said tha t though she had not been the 
“ cause of his complaint, perhaps she could cure it, if they would let her 
“ remain alone with him, in the house, without interruption; by which she 
“ tacitly confessed her witchcraft. For it is held certain in these countries 
“ that these wicked women can remove the malady which they have caused, 
“ if it be not come to the last extremity. And of many remedies which they 
“ use to restore health to the sufferers, there is one very extraordinary, which 
“ is that the witch casts something out of her mouth, like the grain of a 
“ pomegranate, which is believed to be a part of the heart that she has eaten. 
“ The patient picks ib up immediately, as part of his own intestines and greedi- 
“ ly swallows it; and by this means, as if his heart was replaced in his body, 
“ he recovers by degrees his health. I dare not assure you of these things 
“ as certainly true, not having myself seen them, surpassing as they do the 
“ course of nature. If they are as is said, it can only be in appearance, by 
“ thc illusions of the devil; and if the afflicted recover actually their health, 
“ it is becausc the same devil ceases to torment them without dwelling longer 
“ upon their curious speculations. The witch having given hopes that she 
“ would cure the patient, thc officer promised that she should receive no 
“ injury, and they were both sent hom e; but an archer was set over her as a 
“ guard that she might not escape.”

In  the “ Ayeeni-Akliari” of Abul Fazal, who writes about the same 
time as the Ita lian  traveller, occurs the  following passage :—

“ One of the wonders of this country is the ‘ Jiggerkhar’ (or liver- 
“ eater). One of this class can steal away the liver of another by looks and 
“ incantations. Other accounts say that by looking at a person, he deprives 
“ him of his senses, and then he steals from him something resembling the seed



“ of a pomegranate, wliich he hides in the call; of his leg. The * Jiggerkhar’ 
“ throws on the fire the grain before described, which spreads to the size 
“ of a dish, and he distributes it amongst his fellows, to be eaten; which 
‘‘ceremony concludes the life of the fascinated person. A ‘Jiggerkhar’ 
“ is able to communicate his art to another, which he does by learning 
“ him the incantations, and by making him eat a bit of the liver cake. If 
“ any one cuts open the calf of the magician’s leg, extracts the grain, and 
“ gives it to the afflicted person to eat, he immediately recovers. These 

Jiggerkhars’ are mostly women. Tt is said, moreover, that they can bring 
“ intelligence from a great distance in a short space of time ; and if they are 
“ thrown into a river, with a stone tied to them, they nevertheless will not 

sink.”
The Torquemadas of th a t tim e dealt w ith them th u s :—
“ In order to deprive any one of this wicked power, they brand his temples, 

“ and every joint in his body, cram his eyes with salt, suspend him for forty 
“ days in a subterraneous cavern, and repeat over him certain incantations. In 
“ fchis state he is called ‘ Detchereh.’ Although, after having undergone this 
“ discipline, he is not able to destroy the liver of any oue, yet he retains the 
“ power of being able to discover another 4 Jiggerkhar,’ and is used for de- 
“ tecting those disturbers of mankind. They can also cure many diseases, 
“ by administering a potion, or by repeating an incantation. Many other 
“ marvellous stories are told of these people.”

These feats, w hether a ttribu tab le  to suggestion, glam our or thc 
cult of the elementals, appear to have been performed quite as often 
by A siatics as by Africans. Thus u Kongo Brown’s ” feat of m aking 
the p lan tain  tree spring up in a few minutes has been witnessed by 
people, in India. A contemporary of della Valle says he saw it 
done in a factory yard at Broach. The sorcerer, he says, planted a peg 
of wood in the ground and offered to make it grow into a tree. H e then 
improvised a sort of ten t out of a sh irt over the peg, and entering it, be- 
gan his incantations. From tim e to tim e he removed the sh irt and 
showed the company th a t a young tree had been produced and was 
rap id ly  growing. This went on un til the spectators saw before them  a 
tree  several feet high and laden w ith fru it. D uring the operation one 
of the  spectators, observing a ren t in  the  shirt, looked in and saw the 
sorcerer cut his arm  and moisten the peg w ith his blood. F u rth e r phe
nomena were interdicted by the chaplain of the factory who strongly 
expressed his disapproval of C hristians witnessing and encouraging such 
.performances, and having threatened to refuse the communion to such as 
persisted in rem aining, the proceedings came to a close. The modus 
.yperandi in th is  instance appears to point to the help of elementals.

The existence of occult knowledge amongst a race so little  advanced 
as th e  Africans is difficult to account for, except on hypothesis th a t it  
arose out of rem nants of the science of old A tlantis ; and possibly the old 
A rabic legend of the destruction of the  Domdaniel school of occultism

Tunis, said to have been founded by H alil Magliraby, on which Sou
they  based his poem of “ Tlialaba,” may be a traditional version of the 

j.story  of th e  A tlan tean  deluge.
J: : : P. J. G.

THREE THOUSAND YEARS A G O :

H y p n o t is m  a n d  E le c t r ic it y  in  A n c ie n t  E g y p t , 

by

F ranz  L a m p o r t *

TH E Paris N ational Library possesses a memorial tablet from th a t an
cient land of wonders, Egypt, known by the name of the Bentrosch 

stele, a stone record in hieroglyphics of unusual beauty. Ih is  stele recounts 
the successful cure of an obsessed person, the daughter of a Mesopotamian 
Prince, some 3,000 years ago. If now the mere fact of an exorcism fiom 
so long ago is in itself alone remarkable, so much the more is the fact 
th a t means and methods were then used by the physicians, which the un
prejudiced among the ir modern colleagues have also quite recently begun 
to use, w ith  the  best results, in the  cure of insanity and sim ilar afflictions. 
I t  is a fact th a t can hardly be doubted, which we decipher from this 
venerable document, th a t the Egyptians, justly and highly famed in 
antiquity  for th e ir  wisdom and knowledge of nature, were acquainted 
w ith  both Hypnotism  and Mesmerism in their most varied modes of 
application, and th a t they utilised them  for curative purposes ; and it 
would not perhaps be difficult to prove th a t this magical method of 
cure had already, a t the date when the story e la te d  on our stele occur it'd, 
been practised for thousands of years in the land of Chemi.

Fig. 1.

I  give below the contents of the tex t of our stele (fig. l ) t  as render-
^rT ranR latm T  from  th e  S p h i n x  fo r  J a n u a ry  1888. T he T ra n s la to r  desires to  

nub liclv  ex p ress h is  th a n k s  to  th e  able and  le a rn e d  ed ito r of th e  Sp/unx , D r. H ubbe 
Sch leiden , fo r h is co u rte sy  in fu rn ish in g  to  th e  T h e o s o p h i s t  a se t of th e  figures in se rt
ed in th is  a r t ic le ,— B. K.

+ O nly th e  p ic tu re  a t th e  to p  of th e  s te le  is h ere  rep roduced  (iig- l)-  Such of 
o u r re a d e rs  as w ish  to  exam ine th e  27* lines of h ierog ly p h ics w hich follow  below^ th is  
p ic tu re , so a s  to  c o m p a re  th e n , w ith  th e  tr a n s la tio n  given in th e  te x t  w ill fmd then , 
re p ro d u c e d  in  th e  J o u r n a l  A s i a t i q n e , V in e .  S e r i e , Tom e V III , P a r is  1856, p . -0 1 .



ed  b y  P ro fe sso r  D r. L a u th ,*  o m itt in g , how ever, th e  f irs t lines, w h ic h  a re  
of no  im p o rta n c e  to  u s  :—

“ B eh o ld ! H is M ajesty  w as in  N aliar, accord ing  to hia cu stom  every 
“ y ear. T he g re a t m en of th a t  lan d  cam e from  tlic rem o test p a r ts  bow ing 
“ down, desirin g  peace, w ith  p resen ts, before th c  sp irit of H is M ajesty . They 
“ b ro u g h t fcheir tr ib u te s  of gold, silver, lap islazu li, copper (P), and  all k in d s of 
“ woods of th e  holy land  upon th e ir  backs : each strove to  outvie liis neighbou r.
“ T hen  th e  g re a t (chief P) of th e  land B u ch tan  caused his tr ib u te  to  be b ro u g h t,
“ and  gave h im  h is e ldest d a u g h te r  a t  th e  head thereof, and he b esough t H is 
“ M ajesty  and  begged  his life from  him . T he sam e was a b eau tifu l woman,
“ valued by H is  M ajesty  above all. A t oncc her t i t le  was w rit te n  as royal 
“ chief wife, by  nam e llanofru, ‘ S un  of B eauties.’ A fte r H is M ajesty  the 
“ k in g  had  reached E g y p t, he perfo rm ed  for h e r all cerem onies w hich befit a 
“ royal chief-w ife.”

“ Now  i t  happened  in  th e  X V th  yea r, on th e  22nd of P a y n if  th a t , lo, H is 
“ M ajesty  was in th e  tow n of T hebes, th e  V ictorious, th e  M istress of Cities,
“ engaged  in th e  p ra ises of A m un, th e  F a th e r , L ord  of th e  '1 hrones of both 
“ w orlds, upon h is lovely feas t of P an eg y ric  in A p t of th e  Sou th  (L uxor P) his 
“ fav o rite  dw elling  p lace from  the beg inn ing . T hen cam e one say ing  to  H is 
‘‘ M a je s ty : 'A  m essenger from  th e  G rea t L ord  of B u ch tan  is there , come 
“ w ith  num erous p resen ts  fo r th e  R oyal Q u een / and fo rth w ith  he was b ro u g h t 
“ before H is  M ajesty  w ith  h is p resen ts . H e spoke and  said  to  H is  M ajesty  : 
“ ; H a i l ! to  thee, T hou Sun  of th e  n in e  bows (Peoples), g ra n t us to  live near 
“ thee.’ T hen  he spoke, k issin g  th e  g round , and rep ea ted  to  H is M a je s ty : 
“ ‘ I  come to  thee, O G rea t K ing , m y  m aste r, on behalf of Bentrosch, thy  
“ y o u n g e r s is te r  on th e  side of th e  R oyal Q ueen llanofru. A sickness has 
“ en te red  in to  h e r  lim bs. L e t, (there fo re) Y our M ajesty  send one who is 
“ w ise in  such  th in g s  to  see h e r.’ F o r th w ith  H is M ajesty  spoke : ‘ B ring
“ u n to  m e th e  scribes of th e  H ouse of H ierog lyphics, and  those  who are  
“ le a rn ed  in  th e  secre ts of th e  H o ly  of H olies.’ T hey  w ere b ro u g h t im- 
“ m ed ia te ly . T hen  H is  M ajesty  sp o k e : ‘ W hy  have ye been sum m oned? 
“ In  o rder to  h ear th is  say ing  : G ive m e fo rth w ith  one who is a  cunn ing
“ (m aste r) in  h is  heart, a  scribe (o pera to r) w ith  h is fingers from  am ong 
“ you.’ Now  w hen th e  ro y a l scribe  Thotemhebi h ad  stood fo r th  before 
“ H is  M ajesty , H is M ajesty  com m anded him  to  jo u rn ey  to  B u ch tan  w ith  
“ th is  m essenger. B u t w hen th e  w ise m an  had  come to  B uch tan , he found 
“ Bentrosch in  th e  condition  of one possessed  by a dem on (chu) and  him self 
“ too w eak (m iserable) to  con tend  th e rew ith . T hereupon th e  chief of B uch- 
“ ta n  sen t aga in  (a m essenger) to  th e  p resence of H is  M ajesty  w ith  th e  
“ w ords : ‘O G rea t K ing , my m aste r, le t H is  M ajesty  com m and (sic !) th a t  the 
“ Grod be b ro u g h t (Chonsu h im self’ : fo r th w ith  th e  m essenger w as b rough t 
“ before H is  M ajesty ).J  Now it  h appened  tlm t H is M ajesty  in  th e  26th 
“ y e a r  and  in  th e  m onth  Pachon, a t  the  tim e of th e  A m m on-P anegyrie , was 
“ i n t h e  in te r io r  of T hebes. T hen  H is  M ajesty  w en t aga in  before Chonsu

* See T ra n sa c tio n s  of tlie  R oyal B a v a ria n  A cadem y of Science, Feb. 6, 1876 ; ns 
also  fo r  h is to r ic a l, geograp h ica l a n d  o th e r  in fo rm atio n  upon rhe  c o n te n ts  of th is  
s te le .

f  T he d a te s  g iven a re  th o se  of th e  y e a rs  of th e  P h a ro a h ’s re ig n .

% T h i s  is t l ie  o n ly  l a c u n a  in  th e  t e x t ,  w l i ich  h a s  h e r e  b e e n  w o r n  a w a y .

“ nofer hotep* w ith  tbe w ords: ‘ O g rac ious m aster, I  stand  again  before 
‘ tliee on beha lf of tho d a u g h te r  of the  chief of B uch tan .’ F o rth w ith  Chonsu 
"nofer hotep was b ro u g h t (in procession) to  Chcnsu p-ari seeker, the greafc 
“ God, who d rives ou t dem ons. A nd  th en  H is M ajesty spoke before Chonsu 
“ nofer holep : ‘ 0  g rac ious M aster, if th o u  w ouldst bufc tu rn  fcliy counfce- 
“ nance tow ards Chonsu p-ari seeker, who drivefch oufc dem ons, thafc he m ay 
“ go un to  B u ch tan  T (C onsent) w ith  m uch nodding. T hereupon spake H is 
“ M a je s ty : * L e t th y  b lessing  go w ith  hi m,  th a t 1 may send H is H ighness 
“ (H oliness) to  B uchtan, to  de liver th e  d au g h te r of the chief of B uchtan? 
“ M uch no d d in g  of th e  head, on th e  p a r t  of Chons-u nofer hotep. F o rth -  
“ w ith  he m ade tlie  b lessing four tim es over Chonsu p-ari seeker. Then H is 
“ M ajesty  com m anded to  cause Chonsu p-ari seeker to set fo rth  on a g rea t boat, 
“ to g e th e r w ith  five litt le  ones, a wagon and  num erous horses to r ig h t and  to 
“ left. Nowr w hen th is  God had come to  Buchtan, a fte r  one y ear and th ree  
“ m onths, behold ! the chief of B uchtan wi t h  his soldiers and g rea t men came 
“  to m eet Ckonsu p-ari seeker, th c  accom plishcr of plans ; and he threw  h im self 
“ down upon liis belly, say in g : ‘ T hou com est to us, thou  s tayest w ith  us 
“ accord ing  to  the  com m and of th e  k in g  Ravesu-ma sotep-en B a ”

“ F o rth w ith  th is  G<>d betook h im self to  the place w here Bentrosch dw elt. 
“ T hereupon  he m ade the b lessin g  over th e  daugh te r of the chief of B u ch tan ;
“ im m ediately , she was healed . H ereupon  the demon, who wras wifch ber, 
“ spake before Ckonsu p-ari seeker: ‘ Come in peace, G reat God, who d riv e th  
“ o u t dem ons : B uch tan  is th y  city , its  in h ab itan ts  thy  slaves, I  too am  th y  
“ s lave : I  w ill d e p a rt to  th e  place, w hence I came, to  sa tisfy  th y  h e a rt as 
“ reg a rd s  th e  m a tte r  fo r which thou a r t come. Only le t T hy H oliness com m and 
“ th a t a feast day  be ce leb ra ted  w ith  me and with the chief of B u ch tan .’ F o r th 
w i t h  the god nodded to  h is p rophe t w ith  th e  w ords: ‘ L e t the chief of .
“ B uchtan  m ake ready  a g re a t food-offering before th is  dem on.’ Now w hile 
“ Ckonsu p-ari seeker discoursed thus w^ith the demon, the Chief of B uch tan  
“ stood by w^ith liis soldiers, fearing  t e r r ib ly : So he m ade ready a  g re a t 
“ sacrifice before Ckonsu p-ari seeker and th is  dem on: the Chief of B uch tan  

held fo r them  a feast of joy . A fte rw ard s the demon d eparted  in peace 
“ (w illingly) to  tiie place which he loved, a t the com m and of Chorny p-ari 
“ seeker.”

“ T hen  d id  th e  Chief of B uch tan  re jo ice exceedingly, and every person 
“ fchat was in B uch tan . T hen he considered  in his heart, say ing  to h im se lf;
“ ‘ T h is God m ig h t become a g if t for B u c h ta n ; I  will not allow him  to re tu rn  
“ home to  E g y p t.’ So the God rem ained  th ree years and  nine m onths in  
“ B uch tan . T hen  the Chief of B uch tan  (once) lay on his bed and  saw, dream - 
“ ing, how th e  God w m t fo rth  from  h is sh rine , in the form  of a  golden spar* 
“ row -haw k w heeling up to heaven tow ards Chemi. A nd w hen from te r ro r he 
“ awoke, he said fo rth w ith  to  th e  p rie st of Chonsu p-ari seeker: ‘ This God who 
“ resideth  w ith  us, d^sire th  to go un to  Chemi. Therefore le t h is w agon se t fo rth  
“ for  C h em i/ A fte r  these th ings the C hief of B uchtan le t th is  God jo u rney

* C h o n s u ,  th e  God of H ealing , ( th e  H ercu le s  of th e  G feeks) w as c lea rly  rep re -  
se a te d  by his p r ie s ts , and  p ro b ab ly  in especial by his H igh P rie s t, an  high A dept. 
P e rh a p s  th is  H igh  P rie s t w as th e  C h o n s u  n o f e r  h o t e p  m en tioned  in  th e  texfc of th e  
s te le , w hile  th e  C h o n s u  p - a r i  s e c h e r  was p e rh a p s  a low er A dept, a  H igh  P r ie s t  
n e x t su b o rd in a te  to  th a t  h ig h es t H igh P r ie s t and  w orking  u n d er him .. On th o  
o th e r  h an d , som e have fe lt ju stified  in seeing  in these  C h o n s u s  a u to m atica lly  a c tin g  
m ach ines. 1 hese would th en , acco rd in g  to  L am b ert, have be reg a rd ed  as ele<*tri- 
<*al m ach ines, un less we p re fe r  to  have recqurse  to B ulw er’s m l  pow er (see “ The 
C om ing liacc” ).



“ towards Chemi, and gave him gifts, many gifts of all good things, soldiers 
“ and numerous horses : they arrived in peace ab Thebes. After that Chonsu 
4t p-ari secher went to the temple of Chonsu noter hotep and laid before him 
“ all the presents of good things which the Chief of Buclitan had given him ; 
“ he placed nothing in his own house. Chonsu p-ari secher reached his own 
“ house (temple) in peace, in the thirty-third year, on the nineteenth of 
“ Mechir of the King of Upper and Lower Egypt, Vesu-ma-Rci sotep-en-Ra 
** who has made this (monument). May he grant life, even like the Sun God, 
“ for ever!”

So runs the story on our stele. L st us now consider its details. 
IPirst we have as the  leading characters the two Chonsu. The nam e 
Chonsu belongs to one of the h ighest triads of Gods of Egypt, nam ely 
the  T riad  of Thebes (Arnon, M uth , Chonsu), through which the 
spiritual-intellectual emanation of the Godhead is personified. * 
As Chonsu appears as a healing God, he performs his cures not 
th rough  • medicaments, but through spiritual power. This power is 
d u a l : one, immanent, represented by Chonsu nofer hotep, i. e., Chonsu 
th e  “ Good, R esting One,” and one, transcendant, which is represented by 
Chonsu pari secher, i. e^Chmmt,, “ who makes the inspiration.” Since 
these two principles belong together, we m ust recognise in the la tter, 
th e  ari secher, th a t m anifestation of the God, which brings to bear a 
sp iritual power th rough inspiration (suggestion), in the first place 
probably upon the  physicians and priests, but then  also, as in the  case 
of the Princess Bentrosch, directly upon a patien t.— Ari secher is usually 
translated , “ the accomplisher of plans” ; bu t to transla te  ari as 
“ p lan” is, i t  is true, by no means wrong, yet by th is translation the  real 
essence of the  m atter is not expressed. W hen the physician Tliotemhebi 
came to Bentrosch, he found th a t she was m secheru hr chu, which means 
th a t  she was under the inspirations (influence, suggestions) of a demon ; 
if  we were here to transla te  : under the  plans of a demon, the  phrase 
would hardly  be intelligible. F urther, every plan is an inspiration (e. g., 
a  plan of campaign for the  officers and soldiers, a building plan for the 
builders), bu t every inspiration is not a p lan .f

W e saw in th e  story th a t a sister-in-law  of the E gyptian k ing 
(Raineses X II)  by name Bentrosch, had fallen sick. The a r t of tho 
native physicians seems to have been of no avail, for one of the Egyptian 
physicians—who enjoyed a great repu ta tion—is sent for. In  conse

* This corresponds to the intellectual trinity among the attributes of God in the 
Kabbala, viz., Wisdom, Understanding and Knowledge, which are also called by the 
Kabbalists: Father, Mother aud Son, exactly liko the Triad of Thebes in the Egyp
tian  Mythology.

f  I tru st by this to have met the reproach of having chosen the word inspira
tion (=su£gestion), bo as to drag in by the hair an expression w hich 13 so constantly 
used by Hypnotisers. I t  is interesting to compare the relation of the tw'O Chonsu  to 
each other, with tha t in wrhich the two highest principles in man, which form tho 
transcendental Subject, Chu  and C haybi , stand to each other. The Spirit (Chu)  
manifests itself to the child of dust, not directly, butthroughits shadow (Chaybi . The 
spirit resolves (resting), and the shadow  of the spirit transfers the resolutions by 
inspiration or suggestion to the human soul. Exactly the same course of action 
obtains between the two Chonsu.  What happens in the latter in the Microcosm; 
happens in the former in the Macrocosm.

quence of this message, the Pharoah causes a man to be choscn by the 
assembled physicians : “ cunning in his heart, a scribe (operator) w ith his 
fingers.”
If  we assume the knowledge of mesmeric or magnetic passes, and of 
hypnotism  to have been possessed by the Egyptians (and our rig h t to 
do so will presently be demonstrated) th is passage w^ould have to be o ther
wise translated. Vicomte de Rouge, a French investigator, translated  
i t :  “ a man with an understanding heart, a master w ith skilful fingers.” 
Now there never existed in the land of the Pharoahs a man w ith an 
“ understanding” heart. As I have proved elsewhere, the heart, accord
ing to the ancient Egyptian  view, is th a t part of man which corres
ponds with the feelings and the will, but not with the intellect. Let us 
therefore seek another translation for the hieroglyphic group:—

iv  r?o E 1
n b n t  n n  ah f  an v  m  a n tu  f

P ptus in  co rd e  suo m a g is te r  in d ig itis  suis.
literally moaning : “ capable in liis heart, m aster in his fingers.” L et us 
consider first the word abut (capable), expressed by the first three signs, 
of which the first represents the stem ab, which can be w ritten in a 
great number of ways. There are “ capacities” for all sorts of things, 
the capacity we are here concerned with, is accurately characterised 
ideographically by the first sign. This is ju st w hat gives its g reat 
charm to the deciphering of hieroglyphic w riting and causes their greafc 
clearness, for the picture speaks as well as, and with, the hieroglyphic 
and explains it.

The sign ab is compounded of palm leaf fan and the waterscale. 
The upper part, is the fan or shade, chaybi (shadow), which is 
also the hieroglyphic w ith which the sixth principle of man (the sha
dow of the spirit, the  manifestation of the  transcendental subject, or 
Buddhi) is w ritten. From this fan we see, hanging down by a cord, 
a glass vessel whicli, half filled with water, served to determine the hori
zontal plane. I f  now th is vessel, which is called ma. (T ruth), is to 
indicate correctly the horizontal plane, i t  m ust hang still, and not sway 
h ither and th ither. B ut ju s t in the same way, the will of the hypno- 
tiser in suggestion m ust not waver, but m ust hold firm and be able to 
concentrate itself upon one siuqIc thought. The ability or capacity, 
w ith  which we are here conccrned, is thus an inner calm, wdiich in some 
way or other is connected w ith the transcendental—probably is attained 
through the development of transcendental capacities.

T hat we are here concerned with a calm of will, is shown by the 
following hieroglyphic g ro u p : ni ab f  (in his heart). The middle 
one of the three signs standing over each other represents a heart. B ut 
thc heart is thc seat of the will, the will-soul. Tlie following si>ns 
present no difficulty. The hieroglyphic anu represents an Egyptian 
w riting  case, and m eans: Scribe, Magister, Master. Then follows m antu
f .  in his fingers. The corresponding sign (antu) represents three 
fingers, held vertically upwards.



Tlius, according to this analysis I am fully warranted in understand
ing the command of Pharoah to mean, th a t a man shall be pointed out 
to him, who is “ Lord of his will. M aster of his fingers.” As to the hitter 
qualification, we m ust th ink less of an operator, than of a skillful Hyp- 
notiser or Mesmerist,* for such an one m ust work with his hand, as 
well as with his will.

This Egyptian Hypnotiser, the most ancient whose name is so fa r  
known to us, was called Thotemhebi. W hen he reached Bnchtan, he 
diagnosed possession, and probably tried to contend with the evil demon, 
but in vain. Eleven years pass away, but the  patient is not cured. Again 
a messenger is sent to Egypt with the request, th a t a god be sent to 
Buchtan. Then the  Pharoah goes to the  temple of tlie god Chonsu nofer 
liotep and entreats him  to communicate his blessing or his power. This is 
granted, and the nofer liotep makes over the ari secher the pass of blessing :

sa, four times. The la tte r is then conveyed towards Mesopo

tam ia, to the city of Buchtan, and there heals th e  possessed Bentrosch,

w ith  the pass of blessing : ^  which is also pronounced sa, bu t is less

complicated than th a t of the nofer liotep. W hat, now, are these different 
blessings ? I th ink  th a t I shall encounter no contradiction, if
I  take them  for mesmeric passes, and consider the ir different forms, 
which are clearly represented by the ir hieroglyphics, as the  
outlines according to which the passes were made. For the “ blessing’’ is 
probably originally nothing but a letting  flow out of force or power from 
the hands.

The more simple sa-pass ^  was made by the blessing God or phy-

(sician moving his hands over the back of the head and down to- 
w ards the shoulders in the m anner indicated by the hieroglyphic, 
not once, but repeatedly, and with both hands (Fig. 3). Thus the Goddess 

F ig  3. M uth  says to Rameses LIT, in a picture, which has
been published in Lepsius’ u Denkm alern” (III, 
211) : “ I stretch out my twro arms in order (to

make) the sa-passes behind his head.” On

both sides of the  sa-sign we notice knots 
or thickenings. These most likely indicate 
the places, where the person m aking the pas
ses was to pause in the movement, or exert a 
special emphasis. The same is the case at the s p o t  

where the lines of the pass cross one another a t 
the nape of the neck. I t  appears evident from 
the whole m anner of carry ing  out the pass, th a t

* What, according to the latest usage, is called in this essay Hypnotism, should 
more accurately be termed Mesmerism, because the idea of a force flowing out from 
the organism is here obvious, a force allied to Magnetism or Electricity.

a t this spot on the nape of the neck the power ot tho pass was to be con
centrated.* But why ju st there? The Jewish Kabbalists teach th a t a small 
bone in the neck, called Luz, is “ indestructible,” th a t the nephesh or sha
dow form of the dead sinks into it, and th a t from the two the resurrection- 
body is formed a t the end of time (the “Last D ay”). This Luz of the 
Kabbala is, however, identical with the Tils of Egyptian doctrine, which 
lies ju s t where the spinal column makes a bend from the back of the head 
towards the shoulders. (Luz means in Hebrew the same as Uls in E gyp
tian, i.e., a bending in, or curve). I t  would lead us too far were wTe to 
discuss here th is Luz and its whole cultus in the city of Mendes, where 
the spinal relic of Osiris was preserved. I wished only to point out here 
why, in the  act of m aking this ^u-pass, the emphasis was laid upon the 
back of the neck, and the reason for this lies no doubt in the fact th a t 
th is point was recognised as a favourable one for awakening certain 
transcendental capacities in man. Numerous passages in the texts bear 
w itness th a t the intention in making the ^-a-pass was to awaken inner 
life, f

The other, more complicated pass, which is made by

the nofer liotep over the  ari secher, probably extended over the whole 
body—w hether over the  front or the back is doubtful—somewhat 
according to the following outline (Fig. 4.) :—

Fig. 4.
\ Now there occur among the hieroglyphics several 

signs which represent such knots, and are most proba- 
'bly to be understood as manipulations similar to tha t of

the sa-pass. One such sign is rod. which means “ to

make fast.” Most likely this was a pass intended to 
render the  extrem ities immoveable. If  this is the 
case, then th is action was produced, not by simple 
stra igh t passes like those used by our present Hypnoti- 
sers, bu t to “ fix” or render rigid, for instance, the left 
arm, the  pass was begun at the righ t shoulder, the stroke 
carried in a loop over the tru n k  ending at th e 'le f t  
shoulder, and then only, starting  from there, a stra igh t 
pass was made down the arm (with a pause at the elbow) 
to the tips of the fingers. Thus (Fig. f>.) :—

# Trans. Note.— It is curious that H. P. B. when she occasionally “ magnetised” 
any one, always did so at this special spot, aud never ufeed the usual passes. She 
told me that this was the “ occult” method.

t  Compare: “ Vicomtc de Rouge sur nnc stele Egyptiennc,’ Paris 1858, or tlio 
J ourna l  Asiatiquc  ; Sept — Oct. 18561, p. 201.



The fact tliat Chonsu nofer hotep made tho pass four 
times, seems to have a special reason. I t  corresponds 
to the descriptive words which occur in connection with

the sa-sign namely : fossa, to b ring  near (in 

duce) the influence, tu sa., to communicate the influence! 
meh say to increase tlie influence, and sotep sa, to fix 
the influence. Each of the four passes had thus its  
special purpose : the effect is produced, communicated, 
increased and fixed.

I t  is not w ithout significance th a t the God Tliot, who afterw ards 
became Hermes Trismigistus, bears the name sa. Tliot is a God of thc 
healing a r t ; theIb is is sacred toliim. Thotis also the Godof Knowledge, 
and especially of transcendental knowledge, and there is much probabi
lity  in favour of the idea th a t he bears the name sa, because in the hyp
notic state, which as we now know was induced by an act called sa, 
the  inner, transcendental knowledge shows itselt. Accordingly i t  is 
the God Thot who, the Egyptians thought, in the hypnotic state, be
stows tho inner vision, and specially also (as a god of healing) the 
means and directions for effecting cures. Thot is very often identifi
ed with Chonsu, and appears in hisjmedical capacity and as a Moon God 
to be completely the same person as Chonsu nofer hotep. I would also 
in this connection rem ind the reader of the influence of the moon on 
sleeping persons.

In  very many works of Egyptian a r t bearing on thc dead, the  
deceased is seen lying upon a couch in the shape of a lion, and various 
gods, most often Anubis, h is  and Nephtys stand or kneel before him. 
T hey are perf orming magical actions w ith the dead, b} the lay ing on of hands, 
or holding them  in the position of blessing, etc. I t  will repay us to exa
mine somewhat more closely such a couch, and thc doings of the gods 
around it. F igure 6 reproduces such a scene from a vignette of tho 
151st chapter of the Book of the Dead :—

In  the speech of the Egyptian th is couch is called sam. This 
means much the same as “ to collect,” “ the collector”; and the reader

should bear it in mind. We notice 
under the feet of the lion small 
blocks :—Insulators, as will 
appear presently. These blocks 
are found only in tins vignette, 
while they are absent in o ther 
sim ilar couches in the Book of
the Dead, w here too thc deceas
ed lies stretched out as he docs 

liere, though no magical rites are being performed with him. B ut here 
the accompanying tex t says th a t A n u h is  lays her arm s u p o n  him, tliat I d s  
performs tlie action sa, and lliat N e p h ty s  watc-hcs over f.hc deceased.

I h is  couch is, as its name implies and as the blocks show, an insulating 
stool. But it is evident th a t such an insulating stool implies th a t 
electricity is being used. And in fact electricity is there.

W e see in the hands of the two Goddesses, Isis and Nepltys, in s tru 
m ents shaped like signet rings, which from the minuteness of the 
vignette are, it  is true, very indistinctly characterised. H ith e rto  
these have been explained by science as seals or stamps, and the 
picture in question explained to mean th a t Isis and Nephtys are 
im pressing these seals, which are symbols of union, upon the earth . 
For w hat purpose is not explained, and it  would indeed bo very difficult 
to find a reason for so purposeless an action. These rings, called sahu,. 
have m clearer representations, a somewhat longisli or round hand-hold* 
and under it a tolerably thick plate. According to my view they are 
electi opliori, w ith which the Goddesses are collecting electricity. On 
some of the pictures of these sahu, we can see also clearly the spark 
springing across.

■a
On its under side, tlic l»icr has as the  lion’s tail a bent wire with ti 

knob a t its end, through which the charging of the  insulator is done by 
Isis, while Nephtys seems to do the same through the lion’s head. To 
express “ force” in th e  sense of “ power” (pehu), two hieroglyphics are 
chiefly used, the  one representing the fore part of a lion, the other its 
h inder part. I t  seems certain  th a t these hieroglyphics have been chosen 
w ith  reference to the  “ force” which is communicated to the lion-bier 
through the head or th i’ough the tail-end.

So far as I  know, i t  lias not yet been historically proved th a t the 
Egyptians were acquainted w ith, and made use of electricity. However 
I cannot make sense of the action here represented except in oonnectioD 
w ith electricity. In  addition to this, the Leyden ja r  occurs as a deter
m inative in a passage in the  15th chapter of the Book of the Dead, 
which can bo easily translated, if we assume th a t the Egyptians made 
use of electricity, bu t which is absolutely unintelligible w ithout th is as
sumption. I t  is there said of the God Uu-Humiachis : ' ‘ going to rest like 
sensa sa gorh”, i.e., like the  electric spark, orson of the night, namely, the 
b io ther of electricity. B ut set is a name of Tliot, and s€7is& therefore means ■ 
also brother of T h o t; bu t th is brother of Thot is Chonsu, who repre
sents and makes use of the  sa-power, and is like Thot, a Moon God.*

Now beside tho word sensa in the passage quoted wo see the 

sign This appears to represent a vessel w ith a cover, to which is 

attached a sloping wire ending in a knob. Thus we should have so-

* 1 he la t te r  b ears th o  nam e because he also  personifies a  fo rco  o r pow er, 
nam ely , the  pow er of th c  w ord  ; Thot  is th e  Logon of th e  E g y p tian s .



called Leyden ja r; or perhaps we may see in this hieroglyphic Franklin  
p late.

W e m ust regard the God Besa as a personification of the painful 
and terrify ing  property of the electric spark. He is very characteristi
cally represented in Egyptian"art as a grotesquely comical little  demon. 
This Besa is also a God of music, the “ electrifying” effectof which is p ro 
verbial among us. Thus the hieroglyphic of this little  kobbold represents 
the  action of electricity in its proper, as well as in its metaphorical 
m eaning.

A fu rther instrum ent, which perhaps served to take up the elec
tr ic ity  accumulated in the insulator, so as to transfer it to a man, seems

to me to be the mysterious Anch-sing ^  I t  isa kind of cross with a handle,

wliich is almost always found in the hands of the statues and figures 
of the gods. Form erly called the “ Nile-key,” i t  is now term ed in 
science the “ sign of life.” And righ tly  so, for its meaning as an in s tru 
m ent, by which life  or anim ation is communicated, as also its name anch 
(Life, Life-principle) are certain beyond a doubt ; bu t as to w hat this 
object really  is, or how it was used, we have not even a conjecture.*

Now the Museum at Munich possesses a small bronze statue of Hathor, 
whose hand holds a variant of th is sign of life. The handle is here 
no t stra igh t, but wavy, and ends in a face from which flames rush out 
to  both sides and downwards, so th a t the whole represents the typical 
form  of the handled cross (crux ansata?).

Fig. 7.

I th ink  th a t th is variant clearly shows that, as has just been ex
plained, we m ust see in the Anch-sigw an accumulator or electrophorus.

Num erous other passages in the Book of the Dead, especially in the 
17th chapter, seem to establish beyond a doubt th a t electricity played 
an  im portan t p a rt in the funeral ceremonies. For instance, it speaks 
there  of a cake of resin, which is employed for the deceased, of the stand- 
ing  on end of the h a ir of the person lying on the bier, &c. The rubbing 
of th is  cake of resin seems to have been done w ith a fox’s tail. The 
E gyp tian  fox, the jackal (the sacred animal of Anubis, who with Isis and 
Nephtys performs the electrification) is, both in the pictures and the text, 
repeated ly  brought into connection with the apparatus and actions

* H itherto  students have seen in this hieroglyphic for tiie life-principle (Anch), 
the crux ansata, ouly—and probably correctly enough—a representation of the 
generative organs. But this does not prevent the Egyptians from having made an 
electrophorus of this shap«> aud from having called it also, by metaphor, anch.

connected w ith th e  generations of sa, so tha t th is assumption seems 
to  be justified.

Since the Egyptians, as we have seen, had only one word sa for the 
mesmeric passes and for electricity, we may well infer therefrom th a t 
th ey  regarded the electrical force, and th a t which streams out from the 
tips of the  fingers as the same ; much as our present mesmerisers speak 
of th e ir  force as “ organic magnetism

W e have thus seen the employment of mesmeric passes of different 
kinds and for different purposes, fu rther the knowledge of hypnotism, 
suggestion, and curing by transcendental means ; and fu rther we may 
regard  the  application of electricity as also proven. All these things 
were known in the ancient land of Egypt, and, as it appears, in part 
better known than  to-day, they were all scientifically investigated, and 
had, a t the  date of our stele, long been taugh t in the schools by state-paid 
professors— three thousand years ago !

A TRANSLATIO N OF THE SA 'N K H YA-TATTW A-K AU M U D I OF 
VA'C H ASPATI M ISRA .

( C o n c lu d e d  fro m , p a g e  122.)

WE g ran t the  action of N ature for the Spirit’s purpose. But she is 
sure to get some compensation for her pains from the Spirit—just 

as a servant does from his gratified master, and as such the motive of ' 
N ature  cannot be said to be purely altruistic.

W e re p ly :—
K a ' e i k a '  LX.

G enerous N a tu re , endow ed w ith  a ttr ib u te s , causes by  m ani-
N a t u r e  e x p e c t s  fold m eans, w ithou t benefit to herself, the  good 

n o  c o m p e n s a t i o n .  o f  t h e  g p i r i ^  w h o  i g  d e y o i d  o f  a t f c r i b u t e ^  a u ( j

as such  u n grate fu l.

As a qualified servant accomplishes the benefit of his non-qualified 
m aster, through purely unselfish motives, w ithout any benefit to himself, 
so does generous N ature, endowed w ith the three A ttributes, benefit the 
S p irit w ithout any good in re tu rn  to herself. Thus the pure unselfish
ness of N atu re’s moti ves is established.

W e g ran t all th is : B ut a dancer having retired from the stage 
after hi* exhibition, returns to i t  again, if so desired by the spectators, 
sim ilarly would N ature act even after having manifested herself to 
Spirit.

W e reply :—
K a ' r i k a  LX I.

The reason why Nothing is more modest than Nature: such
N a t u r e  d o e s  n o t  r e -  is m y opinion. Once aw are of hav ing  been 
v e r t  t o  h e r  a c t i o n s .  i  j  , • ,  ,  „ . . ,seen, she does no t again  expose herself to th e
view of the Spirit.



By modesty here is m eant delicacy (of m anners), the inability to 
suffer exposure to the Purusha s view. As a well-bred lady w ith her 
body uncovered by chance, happening to be seen by a man, tries to 
hide herself in such a way as not to be seen again ; so N ature—even 
more modest than such a lady—having once been seen by the Purusha, 
will not show herself again.

L et th is be so. B ut Purusha, being devoid of A ttribu tes and Modi
fications, how is his emancipation possible P For emancipation con
sists in the removal of bondage ; and all bondage is only a residue of 
p ast dispositions, pain and action, and as such is not possible to the un- 
evolving Purusha. And as the  Purusha is devoid of action i t  can have 
no m igration—which la tter is only another name for death. Hence it  is 
a meaningless assertion th a t the creation is for the purpose of Purusha.

The author meets the  above objection by accepting it.

K a ' r i k a 7 L X II.

Y erily  no sp ir it is b ound , or is em anci-
Bondage and re- p a ted , o r m ig ra te s ; i t  is N a tu re  alone w hich 

lease in reality ap- ;  . . . , ,
ply to Mature. has m any recep tac les th a t is bound, or is re 

leased , or m ig ra tes .

No sp irit is bound; not any m igrates; nor is any emancipated. 
N atu re  alone, having i$any receptacles (bodily forms of being), is 
bound, m igrates and is released. Bondage, m igration and release are 
ascribed to the Spirit, in the same m anner as defeat and victory are a t
tribu ted  to the king, though actually occurring to his soldiers, because 
i t  is the  servants th a t take p a rt in th e  undertaking, the effects of which 
— gain or loss—advert to the  king. In  the same m anner, experience 
and release, though really belonging to N a t u r e ,  are a ttribu ted  to tho 
Spirit, on account of the  non-discrimination of Spirit from Nature. 
Thus the fau lt above urged is no fau lt in fact.

Objection : we understand th a t bondage, m igration and release, are 
ascribed to the S p ir it ; bu t of w hat good are these to N ature ?

W e re p ly :—

K a ' r i k a '  L X III.

N ature binds and N atu re  by  herse lf, b in d s  h e rse lf  by  m eans
releases herself l^y
means of her own of seven form s ; she causes deliverance  fo r th e  
developments. benefit of th e  S p ir it  by m eans of one form .

N ature binds herself by means of seven forms (i. e., dispositions) 
all the  properties of Buddhi, save discrim inative wisdom. For the benefit 
of the  Spirit she releases herself by herself, by means of one form, viz., 
discrim inative wisdom. T hat is to say, she does not again bring about 
the  experience or emancipation of the same Spirit.

W e gran t all this. W hat then,?

K a ' r i k a '  LX IY .

T hus i t  is th a t  by th e  stu d y  of the princip les (Tatwas) 
w isdom  is a tta in e d , which is com plete, incon-

The form  and cha- trovertib le , (and hence) pure, an d  a b s o lu te :  
rac te r of discnm ina- . . .
tive wisdom. (by m eans of w hicli the idea  is o b ta in ed  th a t)

I  am  no t, n a u g h t is mine, and  I  do n o t exist.
The word principle denotes the knowledge thereof.

By means of study of the jDrinciples, in the manner described above, 
through a long course of repeated, uninterrupted and respectful practice 
of knowledge, the wisdom m anifesting the distinction of Spirit from 
M atter, is attained. All study brings about the knowledge of its object, 
so in the present case the study being one of the principles, brings about 
the knowledge of these (in th e ir true character, as distinct from one 

The p u rity  of the  another). I t  is for th is reason of its leading to tru th  
wisdom explained. th a t the knowledge is called pure. W hy pure?  
Because incontrovertible (or unm istaken). Doubt and error are the two 
im purities of knowledge ; and the above knowledge being free from these 
is said to be pure. Doubt consists in thinking a decided fact to be 
undecided; and as such it is only a form of error. Thus by saying, 
“ hence incontrovertible ’ the absence of both doubt and contradiction is 
implied, th is  absence being due also to the fact of the study being truth ,

Objection : W e gran t all this, bu t the eternal disposition towards
false knowledge is sure to bring  about its results in the shape of false 
knowledge, which will lead to its inevitable effect, the miseries of me
tempsychosis, of which there would thus be no end.

In  reply to the above, i t  is declared “ Absolute” i. e., unmixed
AU . . w ith error. Though disposition towards error is
A bsoluteness ex- , , , .. . , , _

plained. eternal, yet it  is capable of removal by means of
true wisdom which has a beginning in time. For 

partia lity  towards truth is natural to Buddhi, as declare also outsiders 
(here, the Bauddhas) : “ No amount of contradiction can set aside the 
flawless (knowledge of) the character of objects, for such is the partia
lity  of Buddhi.”

The form of the knowledge is stated :— I  am not, naught is mine,
and I  do not exist. I  am not merely precludes the 

lh e  form  of the  *i *i*x aknowledge. possibility ot action from the Spirit, As is declared
(by gram m arians), “ The root As together w ith Bhu 

and K u  signify action in general.” Hence all actions, external as well 
as internal, determination, self-consciousness, reflection, observation, &c., 
are also precluded from the Spirit. And since there is no action of the 
Spirit, there  arises the idea th a t “ I am not.” “ I  ” here implies agency, 
such as in “ I give,” “ I eat,” &c\, and 110 such agency can belong to the 
Spirit, who is w ithout any action. And from this follows the idea th a t 
“ naught is m ine.” For it  is only an agent tha t can have any possession, 
and hence the  preclusion of action implies th a t of possession as well.



Or we may interpret the three forms in another way. The sen
tence “ I  do not exist,” means th a t “ I  am the spirit, not productive 
and because non-productive, “ I have 110 action ”—I am n o t ; and since 
w ithout action, “ I  can have no possessions,” hence “ naught is m ine.”

- Objection :—Even after such a knowledge, there m ight be left some
th ing  yet unknown, which would lead to re-birth.

W e reply :—“ I t  is complete,” i. e., there is nothing left unknown 
after the  attainm ent of such knowledge as the above. Hence there  is 
no re-birth .

W hat is accomplished by this knowledge of tru th  ?

W e re p ly :—

K a ' r i k a '  LXV.

Possessed  of th is  know ledge, S p irit, as a sp ec ta to r, p u re , a t 
leisure and  a t ease, beholds N a tu re , w hich has

The cause of the  now rev e rted  from  the  seven form s (to  h e r  p r i -  
cessation of N a tu re ’s . . .
operations. m itive state) a l te r  h e r capacity  or p ro d u c in g  has

ceased, by  the  force of tru e  w isdom .

The two things for the  production of which N ature had begun ac
tion were experience and the perception of tru th ; and when these two have 
been accomplished there is,nothing left to be produced, and hence N a
tu re  ceases from productive activity.

“ B y the force (of true wisdom).11 The seven forms—V irtue, &c.—are 
all due to  erroneous knowledge. Dispassion, too, of those who have it  
th rough  m ere contentment, is due to erroneous knowledge. And th is 
erroneous knowledge is removed by its contradictory—true  knowledge. 
A nd thus the  cause, erroneous knowledge, being removed, its effects, 
the  seven forms are also removed, and hence from these N ature desists.

“ A t ease” i. e., Inactive “ P u re” Unmixed w ith the im purities of 
Buddhi, due to the A ttr ib u te s ; though to the last moment the  S pirit 
continues to be in contact w ith the A ttribu te  of Goodness ; or else 110 
(perception, and hence no) wisdom would be possible.

L et th is  be so. W e have nothing to say against your statem ent as 
to  na tu re  desisting from productions. B ut the production has been said 
to be due to the  connection (of S pirit and M atter) ; and th is  connection is 
only a form  of capability (or capacity) ; and the capacity of experience 
constitutes the  intelligence of the Spirit, as the capacity of being tho 
object of experience constitutes the non-intelligence and objectivity of 
N atu re  ; and these two capabilities can never be said to cease ; and you 
cannot urge th a t they cease, because there  is nothing left to be done, for 
though one set of objects has been experienced by the Spirit, there are 
o thers of the  same kind still to be experienced. (Thus no emancipation 
is possible).

W e re p ly :—

K a ' r i k a ' LX V L
"  She has been  seen by m e,” says th e  oue an d  so r e t i r e s ; “ I  

have been seen ,”  says the  o ther, and  ceases 
No b irth  a f te r  to ac t. H ence  th o u g h  there  is still th e ir  con- 

a ttam m en t of wis- . . .
doni, for w an t of ju n c tio n , i t  affords 110 m otive tow ards fu rth e r  
motive* crea tion .

So long as nature has not manifested the tru th , she may bring 
about the enjoyment of the various objects of sense ; but she cannot do 
th is after she has once brought about discriminative wisdom. For ex
perience is due to erroneous knowledge, and when this latter, the cause, 
has ceased, there can be no enjoyment, ju s t as the sprout is not possible 
in the absence of the seed. The S pirit m istakenly considers the various 
objects of sense—the modifications of N ature—to belong to himself. Simi
larly  discrim inative wisdom also is a modification of Nature, and as such is 
taken by the Spirit to belong to himself. W hen however such wisdom has 
been brought about, the connection of the S pirit with N ature ceases, and so 
he ceases to enjoy. Nor is the Spirit by him self capable of bringing about 
discriminative wisdom, which is a development («) of Nature. And the 
Spirit who has attained to wisdom, cannot accept any purpose as his 
own. And experience and emancipation being the purposes of the Spirit, 
supply the motive to the operations of N ature ; but when these two have 
ceased to be the purpose of the Spirit, they cease to be motives also. 
W ith  th is vie w it is declared— “ There is no motive, &c.” A motive is th a t 
which moves N ature to act towards creation ; and this is not possible, 
when there is no purpose of the Spirit.

W e g ran t all this. B ut no sooner would wisdom be attained than 
the body would dissolve ; and then how could the bodiless Spirit be
hold N ature (as d istinct from himself) ? I f  it be asserted th a t emanci
pation does not follow immediately on the attainm ent of wisdom, on ac
count of the unspent residuum of Karma—then we ask,—how is this re
siduum destroyed P If  by mere fruition (i. e., by experience), then you 
tacitly  imply the inability of wisdom alone to bring about emancipation. 
And hence the assertion th a t “ emancipation follows from a knowledge 
of the distinction between the manifested, the unmanifested, and the 
S p irit ” becomes meaningless. And the  hope too—th a t emancipation 
would be obtained on the destruction of the residua of Karma , by means 
of experience extending to time unlim ited—is too sanguine to be ever 
realised.

To th is we reply :—
K a' r ik a ' L X V II.

B y th e  a tta in m e n t of p e rfec t w isdom , V irtue  an d  the re s t 
becom e devoid of causal e n e rg y ; y e t. th e  S p irit rem ains awhile
bodyToM  not ,I,V t e s t e d  w ith  body, as a p o tte r’s w heel continues
solve immediately to revolve by  the  fo rce  of the  im pulse previously
o0f w[sdot;:.ttainmenb im p arted  to  it.

(a ) Because wisdom is a  p roperty  of Buddhijwhich is an Em anation from  N ature.



The unlim ited residua of K arm a also having the ir prolificness des
troyed by the force of true  knowledge, they do not lead to any fu rther 
experience. The seeds of action produce sprouts only on the ground of 
Buddhi, damp w ith pain. The ground, however, becomes barren by 
having its dampness of pain dried up by the extreme hea t of true  wis
dom, and hence the Karm ic seeds cease to sprout forth  into experience. 
W ith  th is view it  is said—“ Virtue and the rest become devoid of causal 
energy”

Even when wisdom has been attained, the body continues for 
awhile, on account of the previous impulse ; ju st as even after the ac
tion of the po tter has ceased, the  wheel continues to revolve on account 
of the force of momentum. In  due time, however, the im pulse having ex
hausted, i t  stops. In  the continuance of the body, the impulse is sup
plied by virtue and vice whose fru ition  has already commenced, as is 
declared by S r u ti— “ O ther (actions) having been destroyed by experi
ence, the  soul attains beatitude ” and “ The delay is only so long as 
beatitude is not a tta in e d ” [Ohhdndogya V I, i, 2]. This impulse is a 
peculiar one, in which all illusion has been destroyed, and in conse
quence of th is  impulse, the S p irit rem ains awhile invested w ith  body.

L et th is be so : if the S p irit rem ains invested w ith body by some 
sort of impulse, when will be his final release ?

W e re p ly :—

K a 'r ik a ' L X V III.

W h e n  the separation of the in fo rm e d  S p ir it  from  h is  corporeal 

Final beatitude. fram e at le n g th  takes place ; and N a tu re  ceases 
to act iu  respect to it, then is  fin al aud 

absolute beatitude attained.

The prolificness of those actions, whose fruition has not commenced, 
being destroyed, and those also whose fruition has commenced, having 
been spent by experience, N atu re  has her purpose fulfilled and hence 
ceases w ith  respect to th a t particu lar spirit, who thus obtains absolute 
and eternal cessation of the triad  of pain.

Though the  doctrine has been proved by reasoning, yet in order to 
inspire respect towards it, the  precedence of the great R ishi is stated.

K a ' r i k a ' L X IX .

T h is  abstruse know ledg e adapted to the lib e ra tio n  of the

Tlie precedence of S p irit, w h e re in  the o rig in , d u ratio n , (or develop- 
Kapila. ment) an d dissolution  of b e iug s are considered,

lia s been th o ro u g h ly  expounded b y  the g rea t 
Rishi*

M Abstruse, 9 i. e., hard to be grasped by dull-brained people.
“ By the great Rishi ” i. e., by Kapila.

The feeling of reverence thus roused is strengthened by  baaing the 
doctrines on the V eda: “ Wherein are considered, & c.” i.e ., in which
knowledge (i . e., for the sake of which knowledge). (a) These, origin, 
&c. are also considered in the Yeda.

L et th is be s o : We shall respect the direct sayings of the  great 
R ishi (K apila) ; wherefore should we pay attention to the assertions 
made by I 's 'v a rak rish n a  ?

W e r e p ly :—
K a ' r i k a '  LX X — LX X I.

T , T h is  suprem e, p u rify in g  (doctrine) the saere
Im portance of th e  • , j  , A , °

science. im parted to A  s u n , who taugh t it  to P an ch a sikh a,
b y  whom the science was extensively propagated. 

H a n d e d  dow n b y  tra d itio n  of p u p ils, it  has been com pendiously 
w ritte n  in  A 'r y a  m etre b y the noble-m inded I 's 'v a ra k ris h n a  who 
has th o ro u g h ly  in vestig ated  the tru th .

Purifying, purifying the Spirit from  all sins, the  cause pf the triad  
of pain.

Supreme, i. e., chief among all purifying doctrines.

This science is a whole in itself,—not a mere section—because it 
trea ts  of all branches of knowledge :—

K a ' r i k a '  L X X II.

T he sub jec ts  th a t  a re  tre a te d  of in th e  seven ty  d istiches are 
those of the  com plete science, com prising six ty  

of science^7 t0piCS toPica> e xclu sive  of illu s tra tiv e  tales, and om it- 
tin g  controversies.

The sixty topics are thus laid down in the Rdja-Vartilca; 1 The exist
ence of P ra k riti (K arika X 1Y) ; 2 Its  singleness (X IY ) ; 3 Objectiveness 
(X I); 4 D istinctiveness (of Spirit from M atter) (X I); 5 Subserviency-(of 
M atter to Spirit) (X Y II); 6 P lu rality  (of spirits) (X Y III) ; 7 D isjunction 
(of S pirit from M atter in the end) (X X ); 8 Conjunction (of S pirit and 
M atter in the beginning) (X X I); 9 Relation of subserviency (of M atter w ith 
Spirit) (X IX ); 10 Inactiv ity  (of the Spirit) (X IX ); these are the tenradi- 
cal categories, (In  addition to these) are the five kinds of error, nine of 
contentment, and tw enty-eight of disability of the organs (X Y II) ; these, 
together w ith  the eight sorts of power, make up the sixty “ categories.” 
All these sixty topics are treated of in the above seventy distiches 
which therefore form a complete sequence and cannot be said to be a 
section.

Of the above (ten radical categories), singleness, objectivity, and sub
ordination relate to N ature ; distinctness, inactivity and p lurality  to

(a) As in Charmani dviphuim hanti.



S p ir i t ; and existence, disjunction, and conjunction to both ; and existence 
of the relation of subserviency relates to gross bodies also.

May th is work of Vachaspati Misra, the Tattiva-Kaumndi (the 
Moonlight of Truth), continue to please (cause to bloom) the  clean (lily
like) hearts of good men !

Thus ends the Tattwa-Kaumudi of Vaschaspati Misra.

G a n g a n a t h a  J h a , m . a .

BO WE RETURN TO EARTH?
B Y

H e l l e n b a c h . *

AS we can now feel satisfied w ith  regard  to the existence and survival 
of the  soul—to employ the shortest and most popular te rm —we shall 

now pass on to the weightiest and most interesting p a rt of the problem : 
to the question as to our re tu rn  to the earth-life known to us.

The answer to be given to th is  question is the more im portant, 
since the m ajority  of the people of Europe believe, indeed, in individual 
survival, bu t not in a re tu rn  to ea rth -life ; they hope for eternal happi
ness, or dread eternal dam nation; bu t do not believe in a continuance of 
w ork and development. No proof of such a continuance of work and 
grow th can be furnished by the statem ents of a Buddha, th e  dubious 
recollections of a Pythagoras, nor by any revelation, w hether ancient or 
modern ; the divergencies of the la tte r  in th is respect are alone sufficient 
to exclude such a source as affording any valid proof.

Such proof can only be furnished by proving the untenability  of 
the opposed views ; by no means a difficult task since the la tte r  con
trad ic t experience and the known laws of nature, and fail to satisfy the 
demands of reason.

Those who accept the existence of the soul and its survival m ust 
either deny or adm it its Rebirth, its  re tu rn  to m anifestation as a hum an 
being : in the first case they are compelled either to g ran t or to deny 
the Pre-existence of the soul. We have thus only three possible cases to 
consider : (1) R ebirth  is granted ; (*2) I t  is denied, bu t the Pre-exist- 
ence of the soul is adm itted ; or (3) Both are denied, i. e., both R ebirth  
and Pre-existence. One of these three views m ust be correct. Let us 
begin w ith the last.

W hoever denies Pre-existence and R ebirth  of the soul, m ust invoke 
a  special creative act in every im pregnation, an hypothesis which is 
neither proved nor even comprehensible ; w hich is diam etrically opposed 
to experience, and to the most fundam ental laws of nature derived 
therefrom , and which, in view of the m agnitude of the universe and the

* In  publishing th is essay, the E d ito r of th e  Sphinx rem arks th a t th e  reader 
m ust rem em ber th a t  it  represents only a provisional sketch in which H ellenbach 
m erely outlined  his points of view, which he assuredly intended to subject to  a 
thorough revision and elaboration.

colossal productivity of nature, would destroy all equilibrium in its 
government. Only th ink  of the  m onstrous total of organic beings on all 
the  planets for untold ages past, which ceaselessly come into being and 
are supposed to live eternally ! kW here then would be the  Law of the 
Conservation of E nergy ?

The assum ption th a t the soul comes into existence a t b irth , breaks 
down on another point also. Our conduct is determined by the nature of 
our inborn character and by the  influences which surround us ; if then 
our character is not the result of our own conduct, bu t the creation of a 
personal or impersonal, conscious or unconscious God, of a Jehovah or 
Brahma, there can be no question of any responsibility for our actions, 
since neither our own inner nature, nor the external influences about us 
are our own w o rk ; bu t th is is contrary to  our experience, for we feel our 
responsibility. W e find in nature  only a transform ation, but not an 
augm entation of forces and substances.

To assume th a t soul is created out of nothing, and th a t the 
Godhead intervenes in every generative act are for the hum an reason such 
amazing assumptions, th a t almost all natural peoples and philosophers 
have rejected such a belief; which was only established by the Church 
hundreds of years afte r Christ. There is no increase of substance or of 
force in nature ; w hat is produced is fit only to perish, and th a t only 
which always has been, has a claim on E ternity .

Those who, in  w hatever form, adm it the Pre-existence of the soul, 
bu t deny its re tu rn  to earth, m ust assign a reason why the causes or 
motives which once occasioned its  b ir th  on earth, should not operate 
again. W hy should not th a t which has once been possible or necessary, 
be so a second tim e P Beings may exist which never enter into the 
biological process of earth  ; but there are several possible causes which 
lender a repeated entry  into earth-life intelligible and comprehensible* 
A single isolated entrance into the biological process is, on the contrary, 
unintelligible and incomprehensible, since this process is often prem aturely 
and forcibly in terrupted, entirely apart from the vast difference between 
the various life-destinies of individuals.

B irth  into the process of earth-life is, indeed, only thinkable as 
occurring for the sake of developm ent; now is it probable th a t a single 
life—especially for all— should fulfil th is purpose ? Nothing is gained, 
either for development or the comprehension of the world, by a single 
dipping of the soul into a germ cell—w hether th a t soul be a new crea
tion or not.

S u m m a r y  o f  H e l l e n b a c h ’s  f u r t h e r  a r g u m e n t .

Passing now to the th ird  alternative, Hellenbach proceeds to show 
how much more rational, probable and satisfactory is the hypothesis 
of rebirth . The argum ents on th is head may be assumed to be so fam iliar 
to most readers of the Theosophist, th a t we shall only indicate the main 
points.

1. R eb irth  is entirely in accordance with the great doctrine of 
Evolution, which i t  completes and extends. I t  fu rther explains many



of the  greatest difficulties connected w ith th is doctrine and especially 
brings i t  into harmony w ith  the “ Law of Economy” in nature, which 
otherwise seems to be broken. R ebirth  perm its every, even the  sm allest 
step in adjustment, adaptation, experience and development to be stored 
up and utilised ; while i t  solves readily  th e  great difficulty of u acquired 
characteristics.” Both of these points are stum bling blocks in the p a th  of 
Evolutionary Theory, and together w ith the breach of the  Law of Least 
Effort, already adverted to, have h itherto  never been satisfactorily met.

2. R ebirth  meets the  enormous difficulty in the Evolution Theory 
which arises from the fact, th a t since man was evolved, the main stress 
of evolution and the  struggle for existence has fallen upon the grow th of 
intelligence. B ut if there  is no rebirth , how can the growth of in telli
gence in one generation be transm itted  or stored for future use, and 
lastly  w hat are we to th ink  of the fact th a t th is earth  of ours must u ltim 
ately  become uninhabitable, and all the accumulated intelligence be w ast
ed and dispersed ?

3. Hellenbach then discusses the bearing of R ebirth  upon Charac
ter, Temperament, Endowments ; and shows how it  alone furnishes sound 
explanations of these problems, if once the existence of a soul be adm itted.

4. H aving briefly adverted to the  relation of the R ebirth  doctrine 
to  th e  teaching of Jesus of Nazareth and to historical C hristianity, he 
then  proceeds to m eet the  negative argum ent drawn from the absence of 
any memory of a form er life. This he does in the usual way. Indeed a 
m uch fu ller and more satisfactory discussion of this point can be found 
in  numerous Theosophical publications.

H ellenbach finally sums up his case as follow s:—
W e have a t all events firmly established, he writes :—
T hat some kind of subject, which lives, wills and thinks in us, pro

jects our organism, because no effect can be conceived w ithout a cause ;
T hat th is subject is not extinguished by death, because no force 

can be ann ih ila ted ;
T hat th is subject does not arise spontaneously, because a force can 

only transform  itself and not arise out of n o th in g ; the contrary being 
opposed to all the  laws of n a tu re ;

T hat hum an life can be only conceived of as a tem porary state of 
th is  force or th is  subject, since it begins a t b irth  and ends w ith death ;

T hat w hatever may be the reason for the entrance of this subject 
into animal life, a repetition thereof cannot be impossible, because like 
effects follow from like causes;

T hat such reb irth  affords an adequate reason for the development 
of organic beings, which would otherwise be unin tellig ib le;

T hat th is  entrance into earth-life and its  possible repetition can only 
have as its purpose our development and education, and th a t finally th is 
view is the only means of giving an intelligible, satisfying m eaning to 
life and its miseries.

TH IBET AND THE THIBETANS.

HIM AYATA is the name by which Thibet was known to the ancient 
Hindus. The very name is, in ray humble opinion, a corruption of 

the Sanskrit word Ilimdvarta. We have A ryavarta, which means, as is well 
known, the land of the Aryans ; and, sim ilarly H im avarta, which means 
the cold, snowy country. The Mahdbhdrata makes mention of the table
land of the Lamas by th is name. I t  corresponds w ith Khaiva-chan in 
Thibetan. Curiously enough after the far-famed second Buddhistic 
Council wliich resulted in schism, the Sanskritised name was also ap
plied to the school of Buddhism then prevailing in th a t land. Fahian, 
the Chinese pilgrim , visited the head-quarters of th is school in W estern 
Thibet. And Sambliota was the first Thibetan who visited the court a t 
M agadha in order to be initiated into^the a r t  of w riting. This was in 
the beginning of the seventh century A. D. The most useful a r t of 
w riting  was not therefore introduced, according to my friend Babu 
S ara t Chunder Das, C. I. E., earlier than  630 or 634 A. D. From 
th a t time forward Thibet was fcnown to the people of India as Bhot 
from the affix of the name of Sambhota, the first Thibetan visitor, as I 
have said above, to India, * By the help of the Thibetan characters b, o 
and d , then just formed, the Thibetans tried  to pu t the word into w rit
ing. Bhot was thus changed into Bod. The genius of the language 
having substituted jp for b and dropped altogether the final consonant tZ, 
we have “ Po,” by which name the country is known to its people. The 
words Po and Thibet are so dissim ilar th a t no analogy can safely be 
draw n between them. The question therefore naturally  arises, whence has 
the latter, the popular cis-Him alayan name of the country been derived ? 
I t  was first used by Marco Polo. I t  seems to have been corrupted 
from u Pu-bod”, which is the name given to it  by the ancient T artars 
and Turks. A lakavati is another Indian name for Thibet. I t  means the 
land of flowing or braided locks, from the fact th a t the people of both 
sexes wore th e ir  ha ir in th a t way. The Thibetan equivalent for A laka
vati is “ Changlo-clian” which is tlie appellation given to a p a rt of the 
Province of Tsang, to the north of the Chomo-Lliari and Kang-cliaii 
J unga mountains.

Sum-pa, the great Thibetan historian, and the early records of the 
country, trace the descent of the Thibetans from the yakshas, the 
mischievous demigods, while the H indus derive them  from the arm y 
of Kuvera, the god of wealth. Be th a t as it may, Babu Sarat Chandra 
Das is of opinion th a t the epithet they had applied to the Chinese was 
not a t all applicable to them, but to the Thibetans. He quotes the follow
ing passage from the Udyoga Parva of the Mahabharata to m aintain 
liis position :

“ Bdjindncha Sahasrani Chinadesodbhavanicha. ” *
I t  refers to the  Thibetan pony, as the pony alluded to above is not 

the pony, if any, of C h in a ; which, on the authority  of the early Thibetan

* ‘‘ Thousands of horses are brought from  China.”



records, was called Nagdesha by the ancient In d ian s ; the people Nagas ; 
and their language, Nagbhasa. I t  is believed th a t the Chinese merchants! 
who had all along kept up commercial intercourse w ith India in the 
olden times and traded w ith  i t  in such m erchandise as satin, porcelain 
and camphor, usually took the m aritim e route of the Indian Ocean. 
They had settlem ents a t P a ta lip u tra  and o ther commercial centres. 
According to another account, Thibet is called “ P ur-gyal”, which is 
nothing but the  S anskrit “ Puraloka” or “ S iddhapura” (abode of the 
Siddhas) after the Surya-siddhanta. I t  was the abode of the Siddhas, 
as i t  is even now. The story of Y udhistira’s ascension to Heaven in his 
corporeal frame, after having taken the  trans-H im alayan route, goes fa r 
to  show th a t he gave him self up to divine contemplation and attained a 
sta te  of spiritual perfection there in the  Puraloka (Thibet), the  land of 
th e  Holy Brotherhood, whicli is bu t another name for the future world, 
th e  la,nd of the dead. I  hazard th is rem ark  hoping it  may be freely 
discussed by my readers.

The Thibetans are gentle ancl submissive, deep and 'serious, bu t a t 
the same tim e cheerful. Their physique is m anly. Perhaps i t  would 
no t be too much to say th a t they are carnivorous, as they live chiefly 
on meat. B athing is quite unknown to them. T heir dress is “ Pekinese.” 
I  purposely use th is word as the specific term  differs considerably 
from the  generic term — Chinese. W e see num bers of Chinese in almost 

•all the principal towns of India. B ut very rarely  do we meet w ith a 
cockney of Pekin. These are polished in  manner, have enjoyed a 
superior education, are more intelligent and p u t on a more decent sort 

' of dress than  th a t of the  rest of th e ir fellows. Trousers, a loose flowing 
surcoat reaching the  knees, which bears a close resemblance to the 
Ind ian  choga, w ith  a g irdle and a peculiar sort of head-dress, these com
plete the dress of a Thibetan. To make myself more explicit I  should say 
th a t  the dress of a Roman Catholic clergym an and th a t of a Thibetan is 
alm ost identical. The sterner sex w ear one p la it of long hair, the 
softer sex, two plaits. The dress being sim ilar, th is alone distinguishes 
th e  one from the  other. I  hope I shall not be gu ilty  of exaggeration, 
w hen I  say th a t th e ir  generosity and charitable feelings are alm ost 
proverbial. Education to a certain ex ten t forms a redeem ing featu-re of 
Thibetan  Society. Religious and moral instruction up to a prescribed 
stage is compulsory. The Government is civil. In  th e  adm inistration of 
justice  and exercise of o ther civic righ ts, a Lam a alone can easily step 
in to  a  high office of the state. B ut one o ther than  a Lam a cannot pro
gress so fast. In  order to have a hand in the  Government of the country 
he should thus first be a Lama. The m onastaries play an im portant role 
in the  Buddhistic propaganda of Thibet. I t  is here th a t secular in 
structions are received by the  youths and children. I t  is here also th a t 
religious instructions are im parted  to them . They have, like us, gaols 
and  other houses of correction.

To no appreciable ex ten t is female education extant. They are, some 
of them, simply in itiated  in to  the  m ysteries o f th e  alphabet and required

to go through the elem entary educational works. I t  is true  th a t some of 
them can compose beautiful poems. B ut th a t is no test whatever th a t 
education has made any stride among them. The jo in t family system 
is in full swing in the country, though no member of a family would 
th ink it  honorable or consistent w ith self-respect to depend on another 
for any of the bare necessaries of life. Every one depends entirely on 
himself, living as he does by the sweat of his own brow.

N a k u r  C h a n d r a  B is v a s .

IReviewe.

OUR MAGAZINES.
Lucifer.—After reading the numerous and enthusiastic reviews in the 

press of India of H. P. B’s “From the Caves and Jungles of Hindustan/* ifc is 
a pleasure to find one of the most interesting parts of the book produced in 
Lucifer—in the form of a conversation on “ Life and Death.” As the Madras 
Mail aptly puts it, “ the special charm of Madame Blavatsky’s book is that 
ifc shows us an entirely new side of a unique personality.”

In  “ Schools of Occultism,” the writer attempts to show that a clear line 
of demarcation has been drawn, in the gase of Trans-Himalayan Schools of 
Occultism, between White and Black Magic, by insisting on the moral purity 
of the neophyte. This, he observes, is not however the case with the Cis- 
Himalayan School, as it does not insist upon that qualification in anything 
like a systematic and obligatory manner. Two things may be specially 
noted here. The author has not in the first place contrasted the two systems 
in all their details and bearing, so as to fully establish the tru th  of his state
ments ; and secondly, his classification of occultism into Sankhyacharya 
and Yogacharya Schools, respectively to denote the Cis- and the Trans- 
Himalayan Schools, is certainly arbitrary. I t  may perhaps be said without 
the least fear of contradiction, tbat no writer on this side of the Snowy 
Range has ever used these two Sanskrit terms in the sense intended by the 
present writer. I t  is easy for any reader of these writings fco see that com
plete moral stamina is the essential qualification for a neophyte; for example, 
the Sadhana Chatushtaya of the Advaitees and the Sadhana Saptaka of the 
Yisisbtadvaitees, is a sine qua non for one who wishes to practice Brahma- 
vidya—which is White Magic. There can be no hard and fasfc line between 
White and Black Magic, as the solution of the question depends more on the 
motive than upon any external rite or symbol. The Cis-Himalayan writ
ings give a free scope for improvement, even for one fallen however low, only 
if he repents for his “ fall ” and begins to lead the life. I t  may also be ob
served that Tantrik practices which are of the “ Black ” kind, are totally 
condemned by Dliarmasastras and heavy penances prescribed for the same* 

The present number also includes an interesting sketch of Alexander C. 
Soma di Koros, the celebrated Hungarian traveller and scholar. This re
markable man, concerning whose daily life but little is apparently known, 
devoted much of his life to the study of the Tibetan language and literature.

Dr. Wilder concludes his able article on the ganglionic nervous 
system.



The Path.—Bryan Kinnavan is one of the most fascinating writers in 
our American contemporary. The October number contains an allegory 
from his pen entitled “ The Persian Student’s Doctrine.” Reading between 
the lines, one can see in this fanciful story a plain nnd logical explanation of 
a common Eastern superstition concerning the re-birth of the ego in the 
bodies of animals.

Atoms fly from all of us at every instant. They seek their appropriate 
cen tre : that which is similar to the character of him who evolves them. 
We absorb trom our fellows whatever is like unto us. I t  is thus that man 
reincarnates in the lower kingdoms, and the atoms he condemns to fall thus 
to beasts will return to him in some future life for his detriment or his sor
row. But he, as immortal man, cannot fall. That which falls is the lower, 
the personal, the atomic. The interpretation hinted at in the foregoing, for 
an amplification of which vide the “ Secret Doctrine,” is recommended to 
those, who persist in opposing the dead letter of allegorical tradition, 
tb rational and scientific explanation. The remainder of the present num
ber is more or less confined to American events and aspects of thought.

Theosophical Siftings. No. 10 of Volume V. reprints from an early 
number of Lucifer the valuable dialogues on “ A stral Bodies” and “ The 
Mysteries of the After-Life.” The present interest taken in the astral body 
and its functions will no doubt ensure this useful pamphlet a wide circu
lation.

The New Californian.—The prdse of our leading Pacific Coast Journal 
is as good as its poetry is bad. “ Theosophy, Mythology and Creation” is an 
excellent article, though all may not agree with its conclusions. Two articles 
dealing with Buddhist mora-lity testify to the Editor’s appreciation of the 
ethics of the gentle and world-honoured Sakya Muni. The “ Reverie of an 
In itiate, a poetical gem” of eight lines, is so delightfully vague, we 
m ight almost say nonsensical, that we have a dim suspicion its author 
Was writing after the manner of Lewis Carroll, when he penned that immor
tal poem of his beginning, “ ’Twas brillig and the slithy toves did gyre and 
gimble in the wabe.”

The Vahan. In  the October number, a “ self-taught working-man” asks 
if it  would be any good for him to study the papers of the European Oriental 
Department. The different answers he receives practically say—“ I t  depends 
upon whether you understand them.” We are afraid that the poor working
man s chance of getting access to the “ inexhaustible treasures of undreamed 
of information,” which the editor assures him will be his in time, if he 
patiently studies Orientalism, are not very promising, if we are to consider 
curren t Oriental L iterature as the treasure-house.

- The Irish Theosophist.—Yet another instance of the spread of Theosophy 
lies before us in the above—the journal of the Socicty in Ireland. I t  con
sists of short and readable articles and notes. Annio Besant kindly con
tributes an article on “ The Theosophical Life.” But it seems almost a 
p ity  for a small eight-paged paper like this to devote two of its pages to 
Reviews.- Ŵ e wish the Irish Theosophist every success.

European Oriental Department, No 2 This number begins with a short
’epitome* by Bro. A. Siva Row, of the Vichdrasdgara, a sort of a commentary 
-on th e Upanishads by Lala Sriram ; the chief points of Vedantic doctrine 
being succinctly explained, it is altogether a very useful epitome. The 
doctrine 4>f evolution as understood by Indians is given out in two transla

tions, one of a portion of Nirvikdra Srishti Utpatti and the other from 
Lingapurdna. B. K. Mazumdar tries in the article “ Tantrik philosophy” 
“ to disabuse the minds of the Tantra haters of their misconceptions about 
this very instructive and interesting branch of Bindu literature, by 
briefly explaining some of their esoteric doctrines.- Of) the other articles 
equally interesting may be mentioned, an excellent translation of the Is 
[idvasy] opanisliad; “ The idea of the Man-God,” and “ The force of success. 
At the end are to be found a few suggestions relative to 0 . D. papers, which 
our Bindu brethren would do well to act up to, to meet the requirements of 
the West.

Journal ofthe Malta Bodhi Society.—No. 9 contains much that is inter
esting, including a useful article on “ Buddhism: The Religion of Humanity 
and a classification of the different kinds of Karma. The “ Imitation of 
Buddha,” we note, is to be translated into Japanese.

_______ S. V.1E.
THE FORGING OF THE SWORD.

AND

O t h e r  P o e m s . *

The poems grouped under the above title are considerably above the 
average of American poetry. The author has, in the main, confined himself 
to describing every-day scenes and incidents and herein shows his good tense 
and true poetic instinct. The “ Forging of the Sword” is, on the whole, well 
conceived, though there are some weak lines at intervals, e.g., where the 
blacksmith, apostrophising his daughter, exclaims :—“ My darling, that you 
are !” A small poem, “ Strike out,” suggests an adaptation by our pre
sent author of the ideas in Tennyson’s famous lines in “ In  Memoriam”— 
“ Ring out wild bells.” Love sonnets and domestic pieces comprise the rest 
of the volume, which will no doubt find readers in America.

FROM THE CAVES AND JUNGLES OF HINDUSTAN.
We have been favoured with a copy of H. P. Blavatsky s new book, a 

detailed notice of which will appear in our next issue. Meanwhile, we may 
add that an admirable and appreciative notice of the book appeared in the 
Madras Mail of November 19th.

_______  S. V. E.
THE PSYCHICAL REVIEW .

This new review, which is described in its sub-title as a Quarterly jour
nal of Psychical Science, seems to hold out the promise of filling a vacant 
position, where its want was much felt. I t  appears to stand midway bet
w e e n  the extreme scepticism of strictly “ scientific” investigators, such as 
the S. P. B., and the uncritical, unphilosophical credulity of the ordinary
spiritualistic organs.

This first number does not contain anything specially remarkable or 
startling; but the articles are, upon the whole, carefully done, and show 
signs of”a serious attempt both to observe accurately and to think clearly. 
There seems rather an absence of specially philosophical culture in most of 
the w riters; and this is the more to be regretted as in the special domain of 
the work to which the Review is devoted, it is never safe for any thinker to 
leave the general philosophical bases of his investigations doubtful or hazy.

* B y Juan Lewis, illustrated  by Charles Bradford H udson. W ashington, D. C. 
P ublished by the  author.



Still our new contemporary deserves a hearty welcome, and the unstin
ted support and co-operation of all who are interested in finding a sound and 
reliable solution of the great problem “ What is man ?”

--------  B. K.
dorresponbence.

THEOSOPHY IN  W ESTERN LANDS.
(From our own Correspondent.)

L ondon, October, 1892.
We hear regularly from our General Secretary, from various points of 

his tour; the last time it was from Barcelona thafc he wrote, and I believe he 
fully expects to be back again by the first week in November—in about ten 
days, that is, I  am sure it is to be hoped that he will be with us soon, for our 
number is to be sensibly diminished again and that shortly. Mrs. Besant 
leaves us in about a month’s time, for a prolonged lecturing tour in the 
S ta te s ; and we don’t like to think of the long period (counted by months) 
which must elapse ere she will return and once more resume her wonted place 
as leader of the T. S. in England.

Then our brother E. T. Sturdy is to leave again for India, some time in 
December; and last, but not least, W. R. Old is to answ er-alm ost imme
diately—to the cry of “ Come over and help us” that reaches us from Adyar 
from the small but faithful band of European workers in the land of our 
(spiritual) birth. Glad as we are to spare him for the work in India, we shall 
miss him sorely, but all personal feeling must be put aside in the presence 
of the great and pressing need of service for the cause in the far East. Brother 
Old hopes to be with you in tim e to represent the European Section T. S. 
at the Convention.

Our continental brethren are actively engaged in the work of translating 
Theosophical books into their respective languages, e. g., Dr. Hartmann is 
issuing a series of annotated translations under the name of Lotus Bliithen, 
the three of which are the three fragments from the “ Book of the Golden 
Precepts ” better known as “ The Yoice of the Silence.” This in addition to 
other and similar work upon which he is engaged. “ L ight on the Path,” 
too, is being translated into Bohemian.

A new Lodge has just been chartered at Charleroi, being an amalgama
tion of the two Centres at Gosseliers-Courcelles and Montiuy-le-Tilleul 
in Belgium, which have hitherto been worked under the able direction 
of Brother M. A. Oppermann. These two centres have now combined 
under the name of the Charleroi Lodge,which is taking rooms (at Charleroi) 
for its work.

Our Brother Kingsland is really accomplishing a great work ; accounts 
of his lectures reach us from Manchester, Middles borough, Liverpool, and 
many other places notably Ire land ; and in Dublin a very successful conver- 
sazione was held in connection with his visit.

Talking of Dublin, I  received the other day the first number of a charming 
little magazine which the North Dublin Centre has just started, under the 
title  of the Irish Theosophist. I  am informed that the whole work of print
ing and binding is done by two or three who give their time and labour 
gratuitously ; and really this first result of their eiforts is beyond all praise, 
considering that the modest sum of one penny only is charged for the num
ber, whicli contains a contribution from Mrs. Besant on “ The Theosonhic 
Life.” 1

Last Tuesday, the 25th inst., marked an era in the Theosophical So
ciety’s life and progress, for that evening Mrs. Besant addressed a full au
dience at St. James’ Hall on the subject of “ Roman Catholicism and Theo
sophy.’* The lecture was in reality a reply to Father Clark’s recent attacks 
on Theosophy, about which I have already told you. Mrs. Besant was 
“ never heard to better advantage,” as the papers said, and truly she spoke 
gloriously, the vast audience being with her from the very first. The way 
for the lecture had been, so to say, paved by the previously printed “ Theoso
phical Tract No. 2” on “ Theosophy and the Society of Jesus,” by Mrs. Besant, 
many thousands of which had been sent out all over England about a week 
before the lecture, one member alone taking 10,000 for free distribution. 
Well, may Mrs. Besant say as she does in the said Tract, “ that the end of 
this century, closing the five thousand years of the Kali Yug, is marked by a 
struggle between the forces of the Light and of the Darkness. rlh a t struggle 
we seem now to be entering upon in grim earnest.

* # * * *
Theosophical signs of the times are crowding on us thick and fast. 

Here we have the New York Sun publishing a statement to the effect that 
they ought never to have admitted D r .  Coues* article two years ago, and 
that the charges therein contained were “ not sustained by evidence”; which, 
i s  a  t h o r o u g h l y  honest, m a n l y ,  and—f r o m  the ordinary journalistic point of 
view—unnecessary piece of reparation, seeing that our action for libel against 
the Sun had lapsed owing to the departure of H. P. B. Would that some Eng
lish Editors could be induced t o  follow the e x a m p l e  set t h e m  by their 
American confreres !

Again, and just as an instance of the complete permeation of, at any rate, 
the ivord Theosophy—if not of the ideas connoted by the term—throughout 
the Journalistic world. A few weeks ago the Bishop of Manchester 
delivered an address at Dover, in connection with the recently held Church 
Congress. This address was mainly directed against whab the Bishop 
termed the “ last brand-new philosophy,” although he does nob appear to 
have given the offender “ a local habitation and a name.” Anyhow, to the 
minds of some of the reporters present, the “ last brand-new philosophy ” 
could only mean Theosophy! Accordingly many of the papers which pub
lished the address headed it with the words “ The Bishop of Manchester and 
Theosophy.” Yet strangely enough, as Herbert Burrows subsequently 
wrote, " neither Mrs. Besant myself, nor other Theosophists recognised any 
of our ideas in the Bishop’s remarks ! *’ So Mr. Burrows very sensibly wrote 
to Dr. Moorhouse to ask him whether he intended to attack Theosophical 
philosophy. The Bishop in his reply states thab he never said one word 
a b o u t  Theosophy in his address a t the Dover Town Hall, nor intended to 
refer to the subject in any wray. This statement he very courteously gave 
Mr. Burrows permission to make use of in any way that might seem good 
to him ; and, in consequence, our Brother wrote a letter (in which he ex
plained m atters) aud sent it to nearly every paper of note in the kingdom. 
“ Probably,” he amusingly winds up, “ the reporter knew nothing of philo- 
sophy, but had heard of Theosophy, and so thought the Bishop must neces
sarily be attacking it.”

The Daily Chronicle of the 14th i n s t inserted a really splendid letter 
from Mrs. Besant, in the most prominent part of the paper, heading it 
“ Mrs. Annie Besant on Occultism.” The letter might indeed more properly 
be called an article, for such it really was, fully two columns and a half in 
length. Mrs. Besant’s aim was to practically put before the Daily Chronicle



readers “ fche way in which the experiments of recognised and orthodox 
science are beginning to build bridges across the gulf which has hitherto 
separated it from the Esoteric Philosophy.” This statement, with which tho 
concluding paragraph of her letter begins, is really a brief summary of whafc 
she terms a poor and rough account ” of the facts detailed in the letter, 
and serves to shew 3 rou the line taken throughout. More especially does 
Airs. Besant treat of Mr. Crookes experiments, following this up with an 
allusion to the recent assertions made, and opinions expressed bjr Prof. 
Oliver Lodge in his address at the British Association meeting at Cardiff 
last year.

I t  is an exceedingly curious coincidence (?) that in the very next column 
to Mrs. Besant s opening paragraphs, there should appear a short account— 
telegraphed from Paris of some “remarkable experiments in Hypnotism.” Ex
periments indeed reported to be so curious and so novel that many of the coun
try  papers in noticing the two—Mrs. Besant’s letter, and the paragraph 
on these hypnotic experiments—have remarked that the ‘‘marvels of Theo
sophy pale before Dr. Luys’ experiments; the former, however, being 
characteristically discredited; the latter receiving an attentive (if not too 
credulous) hearing because they are scientifically conducted ” ! As to the 
experiments in question, they were made hy Dr. Luys, at the Charite 
Hospital in Paris, in what he calls the “ exteriorisation ” of the human body; 
the sensibility of the subject being transferred into a tumbler of water, 
which was then taken out of her sight, and when tlie Dalziel representative, 
who was allowed to be present at the experiments, was invited to touch the 
water, “ as his hand came in contact with it the woman started as if in 
pain,” and so on. Facts familiar enough to all students of Occultism.

The Westminster Revietv has been very much to the fore lately with arti
cles on what may roughly be summed up as “ the signs of tho times.” A 
late number contained a weighty arraignment of our boasted civilisation, 
under the title of “ this enlightened age,” and as for the September issue, it 
simply bristles with notable articles on the same lines. I t  seems surely 
not due to chance alone that, as the century nears its close, articles on such 
topics should appear in ever-increasing num bers; singularly and somewhat 
uncorAfortably suggestive of the events that in France tinged the end of the 
last century with lurid and revolutionary hues. The articles I particularly allude 
to in the Westminster, as illustrative of this tendency in current magazine 
literature, are, Poverty in London,” “ a possible solution of the Social Ques
tion”—in which C. Godfrey Grump.-l holds a brief f o r  Dr. H ertyka’s Freeland : 
a social anticipation, conducting his case with much forceful logic—and 
finally, “ Human selfishness,” with the sub-title “ Trade Disputes,” which is 
a really masterly expose of the evils resulting from class oppression and com
petition, evils having their springs deep in man’s i n n a t e  selfishness and 
greed as the writer very truly *liews. When I tell you that he takes for his 
text Schopenhauer’s declaration that

T he co n d u c t of m en  to w ard s each  o th e r  is c h a ra c te r ise d  as a  ru le  by  in 
ju s tice , e x tre m e  u n fa irn ess , h a rd n ess , n a y , even  c ru e lty , an d  an  o p p o site  co u rse  of 
c o n d u c t a p p e a rs  only as an  excep tion

you will have some idea of the nature of his discourse. He points out 
that the conclusion of the great German “ was formed after much careful 
observation of men and the doings of men, and much serious reflection there
on; and follows this up by expressing as his own opinion that

“ C lass d is tin c tio n  m ay  ho sa id  to  o r ig in a te  in tho egoism  of h u m an  n a tu re . 
F o r  th e  se p a ra te  efforts of in d iv id u a ls , by  w hich  th e y  seek  c o n tin u e d  ex istence

dev o u rin g  each  o th er, re su lt  in a  jo in t  e ffo rt to  still f u r th e r  p u rsu e  th e  in te r e s t  .of 
fche ind iv idual by  seek in g  th e  in te re s t  of th e  c lass  so fo rm ed . T hu s is m a in ta in e d  
tho su p rem acy  of th e  ego, w hile  its  m oving  p rin c ip le , th e  p rin c ip le  of se lfishness, 
becom es th e  m o tiv e  pow er of w hole co m m u n itie s .

I t  can n o t be sa id  th a t  a social o rg an ism  based on such  boundless ^egoism 
ten d s  to  so ften  th e  evils u n d e r w h ich  society g ro an es. L et us r a th e r  ad m it thafc th e  
c o n tra ry  is th e  ca se —th a t  c lass h o stility  b u t ad d s fuel to  th e  lire  of th e  w o rld ’s 
m ise ry .’*

True words, and unanswerable—words fitly capped by others, towards 
the close of the article, where tlie writer (who is anonymous) declares 
finally :—“ Too much are we accustomed to hear the ‘ Rights of Man’ shriek
ed aloud. Is it not time we were told somewhat of our duties p”

“ This enlightened age ” is, as may be supposed, an ironical title, as tlie 
whole article practically queries the assertion. The writer, T. It. Edwards, 
very properly considers that “ the only practical method of measuring our 
attainments is to compare our knowledge approximately with that of other 
races seen at various points in the dim vistas of the past.” This method he 
then proceeds to put into practice, in a manner as commensurate with the 
magnitude of his aim as is possible within the brief limits of a magazine 
article, however lengthy. He asks how we contrast with the ancient races 
of the Eastern world— ‘are we,,? he says, “ so superior to them as is gene
rally assumed?”

“ On th e  c o n tra ry , is  th e re  n o t m u ch  ev idence  to  in d ica te  thafc w e a re  o n ly  on  
th e  th re sh o ld  of th e ir  e s ta te s  ; t h a t  w e h av e  o b ta in ed  only g lim pses o f th e  s to re s  o f 
th e ir  le a rn in g  ; th a t  w e a re  b u t as ch ild ren  babb ling  of th in g s  nofc yefc w ith in  o u r 
com preh en sio n  ? V as t even  th o u g h  w e re g a rd  th e  ach ievem en ts of o u r  sc ien tis ts , do 
th e y  n o t seem  b u t m ere ly  lisp in g  th e  a lp h a b e t of th e  lan g u ag es of th e  - sa g es  of 
E g y p t an d  A ssy ria  ?”

He then goes on to speak of Greek intellectual ism as largely borrowed, 
and probably only a bye-product. Our conceit, he says, should be,modified, 
were it only by a consideration of our u tter dependence on the evidence of 
our seuses. How true is it, as he says, that “ it is certain thafc man’s sensory 
evidence will never be of much value to solve the intrinsically evanescent 
character of his environments;” and he declares thafc, as a result of the iji- 
herently materialistic tendency of our so-called enlightened age, “ we feel that 
even the most vividly imaginative of men have not pictured in their wildest 
creations of fancy anything to compare with the mysteries immediately; sur
rounding us.” The following is really worth giving as it stands, stewing 
as it does, at once the writer’s conception of the hopelessness of our immedi
ate past, and the grounds of his dim hope of better things for the 
future. He says :—

“ T h ere  is  ev idence  to  show , how ever, thafc a  very  sm all proportion of th e  m ore  
ad v an ced  a re  see ing  th a t  m an y  th in g s  h ave  a n  in n e r an d  a  sub tle  m ean in g , an d  
seeing, too , th a t  th is  fa c t h as o ften  b een  ap p re c ia te d  am ongst m en  afc v a r io u s  s ta g es  
in  th e ir  jo u rn e y  th ro u g h  th e  ages. T h is  is on ly  the  daw n of a  degree of en lig h te n 
m en t, v ir tu a lly  th e  ‘ age ’ has been dy ing  in  th e  dark , satisfied  w ith  th e  p re se n tm e n ts  
of th e  senses, an d  u t te r ly  unconscious in  its  le th arg ic  ind ifference of an y  n eed  fo r
d is tu rb in g  th e  e n c ru s ta tio n s  of m any g e n e ra tio n s  of m ild ew ........W h a t, in  th e  a ren as
of theo logy , of p o litics, an d  of e th ic s ........a re  th e  m ost p ro m in e n t fa c ts  p re se n te d  to
o u r o b se rv a tio n ? ...... A re th e y  no t m ain ly  th o se  of only a  few  m inds c o n v e rsa n t w ith
th e  in n e rm o st n a tu re  of th ese  m a tte r s  of m o re  or less g en e ra l d iscussion , a n d  o f 
sh e e r  in a b il i ty  on  th e  p a r t  of th e  m u ltitu d e  to  ap p reh en d  in  th em  asp ec ts  o f  an y  
k ind  o th e r  th a n  aro  consp icuous on th e ir  su rfaces. Y e t tho  in n e r  in  th e se  as in  
m o st of th o  p ro d u c ts  of n a tu re , c o n s titu te  th e  e ssen tia l p a r ts , th e  core of v ita lity .



How m any am ongst us, for instance, jjenetrato  below the sym bolism s of our re li
gions ?”

Following upon this Mr. Edwards delivers himself of a series of 
pungent observations on the coarse mentality of the multitude, in matters 
religious, which prevents their perceiving the “ beautiful intellectual illu
sions” of which the comparatively unimportant forms are only the outer 
disguise. Mr. Edwards seems, however, to have a sneaking regard for the 

soul of things ’; in which he evidently—in his heart—believes.
i t  is not only in magazine articles, however^ that attention is drawn to 

the failures of “ our enlightened age’’ ; wliat do you say to the concluding 
words of a recent leading article in one of our great dailies in which our 
civilisation is characterised as “ a depraved and decaying” one? Further
comment is needless! -----------  A, L. C.

AMERICAN LETTER.
New York, \Uh October 1892.

W ith the incoming of colder weather, work in the branches is starting 
up with renewed vigor. The “ Aryan Lodge” syllabus for September, October, 
November and January contains many interesting subjects and the names of 
good speakers, amongst whom are William Q. Judge, John M. Pryse, Claude 
F. W right, A. Keightley, M. H. Phelps, U. N Gestefeldt, Alexander Fuller
ton, E. Aug. Neresheimer. The Brooklyn syllabus for October, November 
and December is well gotten up, nnd deals with the following subjects: “ The 
Birth of a Theosophist, ’ “ Rationale of Brotherhood,” “ Man’s Birth-Right— 
Freedom,” “ Reincarnation,” “ The Archaic Philosophy,” “ Ancient Thoughts 
in Modern Dress,” “ Religious Symbolism,” “ Psychic and Noetic action,” 
“ The Mahatmas,” “ The Over-Soul,” “ A Conscious Universe,” “ The Astral 
sphere of consciousness,” “ Man : A Fallen God.” The speakers are Alexan
der Fullerton, A. C. Ferm, Wm. Main, H. T. Patterson, A. R. Payne, Mrs.
S. A. McCutcheon, Claude F. W right, Dr. B. L. B. Bay lies, Dr. T. P. Hyatt, 
Mrs. A. R. Payne, Col. H. N. Hooper, Mrs. Baylies, John M. Pryse, Miss 
M. Bellows, Miss L. A. Shaw. Sunday evening lectures are now a feature at 
the “ H. P. B,” The “ Aryan” and the Brooklyn branches. The lecturers 
at the Aryan T. S. will treat of “ Heaven and Hell,” “ the Common-Sense of 
Theosophy,” “ Teachings Christ withheld,” “ Nature’s Workshops,” “ Theo
sophy and Christianity.” Sunday schools for children are also about to be 
started both at the “ Aryan ” and Brooklyn branches. On the 4th instant, 
Mr. Judge gave an excellent address on the “ Psychic Man.” I t  was well 
noticed in the papers. The Sun—the news has probably already reached 
you—has made an honorable, frank and dignified retraction of its slanders 
against Madame Blavatsky.

Charters to new branches are being constantly issued. One has just 
been sent to Indianapolis, Ind iana; one of the charter members being a judge 
of the Supreme Court. A prominent architect has donated a design for 
the shrine for that portion of Madame Blavatsky’s ashes to be kept in 
this country. The design is ready for tlie workman, and estimates of cost 
are now being gotten. On the 26th of September, The Sun published a long 
letter from Mr. Judge, a sketch of the career of Madame Blavatsky.

The magazines and papers are as full as ever of matters of psychic 
interest. In  the last number of The Arena is an article on “ Astrology fin 
de si&cle. In  it the writer says “ It will surprise a large majority of readers 
of this magazine to be told that astrology, as a science, is not only holding 
its own in England to-day, but has, during the past ten years, made such

strides. . . . I t  is generally assumed by those who have never eveii
touched the outside fringe of astrological teaching that the lore is as dead 
as Queen Anne and that the muddle-headed visionaries who practice it now, 
are only one remove from the gipsy tramp who professes to predict the 
fortunes of servant girls and extorts money from them by promising them a 
happy matrimonial issue from their present toil. This is the effect of long 
years of tradition and repressive legislation. In reality it is the upper ten 
of England, and the better class generally, who are to-day the chief suppor
ters of astrology; and although, if questioned on the point, nearly all would 
deny the impeachment, T am in a position to vouch for it.” Other magazines 
also have matters of occult interest, and the daily newspapers are fairly 
teeming with them. They run from “ Brain W aves”, through methods of 
producing sleep by self-hypnotization, curing disease by hypnotism, experi
mental psychology, crime through hypnotic suggestion, marriage induced 
by hypnotic influence, tlie revelation of crime by thought-transference, cons
tant and close communication by mental telegraphy, marvellous feats of the 
beings, who walk in the air hundreds of feet above the ground, queer 
superstitions about the recovery of the bodies of drowned persons, verified 
prophecies; to every imaginable detail of trivial little happenings. The 
significance of this it is difficult for our Hindu brethren to understand. 
Amidst it all there seems to be much good as well as evil bubbling up in the 
Western world. H. T. P a t t e r s o n ,  F. T. S.

THE HOUR OF IN D IA ’S NEED.
To T i i e  E d i t o r ,

The Theosophist.
S i r , '

It has given me great pain to read the article in the September number 
ofthe Theosophist, headed “ The Hour of India’s Need,” and I  think it my 
duty to protest.

The article betrays a loss of temper and an utter want of sympathy 
with the Indian Fellows which is unworthy of the high position Mr. Edge 
holds in our Section.

I deny that we Indians are more selfish than the Westerns ; only we do 
not know hoŵ  to utilize our selfishness for our material well-being.

I deny most emphatically that there exists, amongst us, “ an absolute 
want of intellectual activity.”

We do not want him to flatter us, but that is no reason why he should 
go to the opposite extreme and calumniate us.

I  know from bitter personal experience that the Europeans residing ill 
India are not only exclusive and unsympathetic, but they* many of them* 
positively hate and despise us; but then grumblers like me are not in the 
opinion of Mr. Edge, workers.

I deny that “ intellectual eagerness is becoming a rare virtue.*’ I  sed 
intellectual eagerness increasing daily among my countrymen ; Mr. Edge 
must have been completely misinformed and even prejudiced. No Sir, 
the Hindu of to-day does think—but not as a European. The majority of the 
H i n d u s  do think of their Karma and of a life hereafter} I  challenge any 
European to tell the same of his own countrymen.

We do neglect to a certain extent your Western Literature, for we 
think the time more profitably employed in reading our Sastras.

Early marriage is no hindrance to us properly considered, we are at 
least saved the trouble, disappointment and sorrow consequent, when grown



up, on hunting after the opposite sex.
We may* nofc deserve to be called Theosophists, it would be enough for 

us fco be called H indus; that is what we aspire to.
Quite unperceived by Mr. Edge and his class, a great change has begun 

in our midst and we are, notwithstanding what may be said to the contrary 
by thoughtless, unobserving and prejudiced foreigners, intensely active in re
gard to it. We are returning to the Religion of our Forefathers, that Glorious 
Sanatana Dharma of ours. Books are being translated from the Sanskrit into 
the Vernacular, published and read by tlie rich and the poor, the Hindu Re
ligion is talked about, discussed and supported, life shaped according to the 
injunctions of the Dharma Sastras and a spirit of hankering for more lighfc 
roused. We are rather a quiet nation, we do. not like to rush into print for 
what we do, but nevertheless we do something ; but our Edges want us to 
do work in their own way and when we quietly ignore their right of inter
ference, they recklessly blame us for all sorts of things.

One thing more; some of us are translating Hindu literature into Eng
lish,’ how many have of you ?

-----------  K. P. M u k h e r j i ,  f .  t .  s .

I  have inserted the preceding letter, because it is an unique specimen of 
its kind. I will briefly advert to the main points therein.

1. Mr. Edge nowhere accuses the Hindus of beings “ more selfish than 
W esterners;” nor is such a contrast in any way the purport of his remarks. 
But he does accuse them of being selfish, apart from all comparison with 
others.

2. The very small number of works produced, showing either original 
research, enquiry or thought, especially on spiritual subjects, is, afc least, a 
powerful support to the charge of want of intellectual activity.

3. As. Mr. Edge drew no comparison between Europeans and Hindus, 
Brother M ukherji’s remarks here are irrelevant and uncalled for.

4. Most observers of India—whether Hindus or W esterners—agree with 
Mr. Edge, and nofc with his critic, as to the absence of “ intellectual eager
ness” among the Hindus, except when directed to rupee-getting.

5. The constant thought of “ one’s own Karma and of a life hereafter,” 
is thoroughly selfish : and the fact that Brother Mukherji extols it as a virtue 
among Hindus, is a most effective illustration of the tru th  of Mr. Edge’s 
position.

6. Surely our correspondent is not so foolish as to expect Europeans to 
translate vernacular works and books which are nofc in their native tongue. 
At the present time, most of their energy is devoted to stirring up inert 
Hindus who are the proper persons to undertake the task.

That Mr. Edge’s remarks are well founded has been borne out by nearly 
every native journal in India which lias noticed the article; as well as by an 
immense mass of private correspondence. The same evidence proves the 
perfect good temper and intense sympathy with India which led Mr. Edge 
to write the article and inspired him in its production.

Our Brother K. P. Mukherji thus seems to stand quite alone in his 
opinion of the artic le ; and the tone of his letter leads me fco think that it is 
precisely the truth of Mr. Edge’s remarks which lias stung him so keenly. 
A t any rate, he seems to find it necessary to act on the old maxim of the 
Law Courts: “ When you have no case, abuse your opponent’s attorney.”

B. K.,
Ag. Ed., Theosophist.

m
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T H E R E  I S  N O  R E L I G I O N  H I G H E R  T H A N  T R U T H .

[Family motto of the Maharajahs of Benares.]

OLD D IA R Y  L E A V E S*

Chapter X .

TH E  evolution of the Society up to its perfected organization having 
been traced, we may now give attention to special incidents which 

occupied the attention of its Founders and more or less affected its 
interests. In  a notice of th is series of sketches, the reviewer of Lucifer 
said u it reqnires to he well versed in the history of the T. »S. to 
follow the  narrative with full intelligence.” For this very reason 
it is w ritten : if the details of early T. S. history were known
to the m ajority of its members th is historical retrospect m ight 
bo left to some less bnsy person than myself to compile. In point” of 
fact, however, no o ther living person knows them all so well as I ; no 
one save H. P. Ji. and I assumed all the responsibilities, took all the 
hard knocks, organized all tlie successes: so, willy nilly, I m ust play 
the historian, 'l'he special incident to be dealt with in the present Chap
te r is the story of Baron de Palm ’s connection with our Society, bis 
antecedents, death, Will, and fu n era l: his cremation will require a sepa
rate Chapter. This is not Theosophy, but I am not writing Theosophy ; 
it is history, one of several affairs which were mixed up in our Society’s 
concerns, and which greatly  occupied the time and thoughts of my 
colleague and myself. These affairs threw  upon me, as President, in

# I  shall he under great.obligations to any friend who wishes well to~this his- 
torical sketch, if he (or she) will give or lend me for reference anv in teresting  
..ocm nents, or any le tte rs  w ritten  th e n  during the  years 1875, 6, 7 and 8, by either 
H P. « . or myself about phenomena, the occnlt laws which preduce then.; or events 
ill the history ot the 1. .S., or any newspapers or cuttings from the  same re la ting  to 
the « » n f subjects. Loans of th is kind will be carefully  returned, and I shall be glad to 
refund, if desired, any expense fo r postage incurred by the senders. Reminiscences 
of occult th ings shown l.y H. P. B„ if describe,1 to me bv the eye-witnesses wH be 
specially valued 1 may not live to get out a second Edition of mv book, and wish

* is t  as in te resting  and trustw orthy  as possible. One ought not, a t  the  
m !  I,00 ," 1' . ' 1 to °!!f‘ 8t , ° " n memory, although mine seems not to
ioonTst nendly  Kditors will oblige very much by giving currency to  this

q H. S. O.
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